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FNKMEE R EEERT > AT AL/ NMEZE - B0k TREINER]f
FIEEIER o DA EBER NFEMNEREL » SR RVEDS - BRHEER AR
P A AR — B L - BTSN RS EAAEEREHE - ([H3K
PR E AU AT R M E R EE -

BERANREIERE - WHTHERE S A - BUERFHAEE G IHRHEE
EGTE—RD > BRSPS AR - PRI E R ASER - e ~ tHo:
B DRSNS (R EE ML A EERS - Mg tT
HHERE T o (R MABER AFAM ARYEEZ - WY 7= R AEE
B o ISESAM A T —LE88 - E e —E g R E BN EN KRR - H%
FNAEFEIRERITE L T A e e 5 — R - At A 20 F TS F4A —Risk
€+ M B —EHSFERR L » EER GG UMRERVEE - BEMESETIRAR
N f 2 Z R EH CHT I S B L — R REIED - ENER AR FERE
= - 20 A DRI R SN HIEr - fEF R ARMDEAGTSR G - I AECR
% (FAEL RIS 1 ERGA KRR - EEARSERAEEDN
Bty - AEEEBRHIRTHE » BERAAREAVELEE (the right of competing at the
district-examination ) » {RIREESEHHIME N H LA — W E T HEE < 11
—FE—ENE NG AR E > T DR RS E BEN SR AR
BAKEFEEIN - ZEAVEE ISR R RN BTG ERD R - 3
e P A AKAHEE AT LA S A — R - (R L E R T 5
SRR R EI R AR P RIRE (B - B RO (HESEB2HY « ZAth A KT
BERNEEHB—HAN > BE—E AR - KESERALEERK R
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4 IMRFHRE—F 2 =R U R/ V& USRS - 2
PR N 38 Ry X NA (A JESEE Y4 - M RE R — i
HNHIREG ERATEHEST YRS - A 2 R AL s ENELA RS AL
FrLMR B A A TR 2 N BT 2t - 1A NIRRT e 225, [F]
R (e L ~ Al ~ ST - FIBRET - IR A AR LR - RF R AEH
R RAESE - BN TRERIEE R A CEEEZ T - BIRERA
SECHAH AP METZE - AR RN E S EEAM AR LRSS
g HEERERE RN BER AR T - 82N R Ak A F St
PHT RIFHEEES SRR - BRI E BN E R 5 A I $HBE 55—
FHIRELATEEL - AR A P SRR i ARV ERREREERE - ERAH L
Ao PR LIS S ~ RRERVERIB NIE—1F - (ER AR A N E g Bl
FANANFLEKR - 1R ERRRRE (02 B FERERER LT - BET AT DA EAH A
HRERE R NEEAR EEHE - DHRARH—EEA - ERFEHEER A —FLE
PSR EIRVENS: - MFTA AR GBI - BRI ARERAVEE - G4
it NHSHAE — BB TR B AR B ~ FIE ~ B LR R AT
BREVAE SR T > ISR ] EHEERURE R R ARV, -

BMCEERFEE SR AT R AN — B AR EE R AN
H o AR EREN T AEE R SR A AR E KREH IR R
EREANT o AR E IR R BRI E S0y - R —E
FRHREARA - WMESFEAE  BIEEFER ACKEEHRitE - +52
[ 24 (E AR @A NI RR > AHh A — R Er sl s lEns - (H2 RS
o AR - BRAREAMARFHYE HzEE " Altkie (those
snakes )  » FefM I HITE B FIF 5 B —RER A R T A ES (Punti) ) iE

Mox s getzkine & A o 1854-1867 £ B end RERMIE A R RA A Bleiskiie F AR
PoFsAEA L TREMNAL .
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{5 - [EFFEE " igsh (snake-dialect) | BPIAERBLEH & FEHIEUE -
BARAHALEZERAEE S - IRWERAEEE - HEERTEEREHEE
BICEANE  MENERA > NILEECHRIOE ~ MEPE  FHRIME
ARALE H ARG SR » [FIRRH > KB H CEEEE - X E R ERAEHHT A/
NIEtERRE 2 > SUEFHRISIVRERERF 2 o A BV E TR B S WA ey
FEANRIRERE o sEMPIRAEDANIE - EEREBEHERA » BEEFETR
A ERRIRA - HRIEE&L RS - MBS 226 > 1255
B > RS EH SRR TR BB PR SR A% - PSR
FENF RS - O iR BRI EARE R EENE R A  MRE
BEE AR -

EREEANRE - M B EE S B TGRS - AR AR
FERNEEENZE —HEEE - 2 - PSR S BEA - &
FASTRRAHA - (HZEEEEN - R ABIEERA » B AEENZE
R —REA - BLHATPEIFEREE MO - FEEER - DA TR LR EE
BEMDEE o N R - SRk nlai BtEE A AV HEF Bl 7 - TH BRI
I RHEAITERE AR E RS 1 B T - SRR B R St AEs iR 2 Lo A IE A
BB EESR —RFEHREE T 1B A AYE(Hoklos are not afraid of death. ) |-

Mg~ ERANFE - B - B - WEEERIR B HAERE
L Quy

BERN AW~ (B ENEGATEN A L - SN R
AR E = (& PR -

feRm EAE - FRE A EEre O - —IIE RN Bk
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HPsRATHIES - RB B HRIERE R ESINIE - EEET AT 0 T
RZE AR ~ BB PUKE TR FRERE LERNVIE  stEBEA—
ik - HEERGLZ ISR E R LM PR RETEE " L EN - B
A EPHEAM ARHEE AR AZEEBGE Y - Z 5 LM = A —4
FlEm A B AR - (AR FEIFRE LHC HATER
FEan LR < FENERRN - Mg sBRESEE AT LA B NS - (B
ANBHEE NIRRT > 20 L EEAER TR -

A AFIEE NI LA AL A e A E] » At A IR R A RS
FImUAF - FERALEBE - A AHBIEESTRE - ER AT EEHE
oK At AR T RERPR o RO AR AR AR L © IR W A @ AR R
Ay —FE > (HER A DIESE © GERFLE - BRSPS AT A I A ft
20 TAFBEEN A & R i LA ERERE - MR AR N A A 5224
FEERE  BERAMERRTRDEE - EEEGEAR - At A G 2L EeE 5w
AR ENAE » PR EOIREERER TR - BT $H40E - MM 20T
TERUR IR 85 - MM HERT A BRI oddm iizs - M= s -
R RS EERER A T A 2R -

ERtEEAN > MFIRER R ~ K~ KPR > BrbAitEE dm 2
A ERRA T AHEE S EERIZ 5 NJAECARAT - tR S LRI e FIREI 2 A A A
t ARG 3 > BRI 2 SMEE NI 2 AR A H SRR BRI » —K
ZENB GRS N2 A AR AR R (HA —TH% PR —k %3
—HRABREHY RSN T a2t Y — B S - S (E AR EHT & taPE
RPHEE R o AEIRERAEINE 28R L - M REEE it (e L
DL e
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bhiis = (EfdR  dm 2O L - FRAEREREEN > NRBE R L

W V2 BNG— R B FEMLLGE LRI WS B R - BISEE a2 - (25
HREE IR ERHIRIEAE © B LE BT E L RIF TR ZE Z FRIRS
s FIEELIE IR IR ~ SERRHYSEARTE - (B bRV IO ST > AR
i o —(E B 2Ot A BRI - S M EiuEE R At g4eis - &
EFEAM NBER N FERNTH - SR EG SRR - BRFAE
EEEH - (ECREREIERAVEE APt — AT - FRALLEHRILE
N A R o A ARRAIBEEIRIT - R BRAE SRR R TR {3

AR - ZIBBEIN SRR FE R A ARV En RS G R A
(Ett & EZEEG A ETES —2AIER - FERAR T ER sy 2 8E
Bl > B EAGET R A R 20y 2 = ASUFE R 2T HT— /M1
o fEEE SRR LB T BRI RS RN A
A ] 2 BR At 2 G 2 D — (2B > 2 EAIS) o S5RUEES T AREES
FIEE (ERAZAEE) > BRI (EE L ZR BNy - T HE A =i
IRHVETE - A SR EERE S RGN > B E SEMAR RN

REEGHLIUSEH - 12

UL

It

PLEREERRCHE T B R = RAERAVRFE ~ fm 2ith (i ARG BB B HY RS T
WERLRRBAIA ~ ERA ~ 1B EANERARZER - FRIEEZSMNEA HA#EL
INERER I - FRARSEEAE R IER T - EsEAEL %D
I ESE 2 MR ML _E (the brow of a hill) - 5z /Dy 58/ Maf et
2 o R e NMEREER I BOEATME - A AEE PR L WAES R
AR i - ERRIEATHE - RERRIEFEH > AR ARE R AR
A—LEHER R - BB AR RERC IR & _ BB AR A 82

¥ ¥ i 24p 33 (sodomy)
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BRNED) - Hp—TEZEE AN AP TSEE A4 E T NEEEEE
%184 - ER AN FETHIEE 2ER—&HFE (in one outstretched line ) » Af#f
WZE—LbEy - 1 H—EEEEATEN I -

BRI E RS —E TR =R - A A BEEERRE - A
DURTHHZEHiEEE I T E - FRAHERERE - FrLlEREAIEHI RIS
B ZHIRGE - TR -t ARIRSE R R AR SRR R A —
B > ARRIAH A —f - ERAERMIFEEERF TENA > GRESHRNE
S A IR SRR — B A R A 5 - BV EE A R E - 18
ENHSNELEA AMZER AR > MERANEEHMREE & - EE A
ARG RS B R HRAES IS - BREA —EGRHIRE S B E T
oA o AHEERESRAFHIANE L] (the fairer sex ) HYfRAE - HAZ R RIAHE IS - 18
E NHIAS A dr 20 SR Se ] > R i R PAE S TR R AR
AYBRAIME - 2ot 2 — SRR BREE K B AE BV IE B > BRI E—TH
g - b REEE T IBHELE - B ] IR T AR EEE - BT AR
EFR I LAE B IAERE L > 2R AMRREEE - SIS SR i LR
AHIARER » [HARAFIEE AF CEHA R P& R RN ® » BE
s RS fE AR - RIS GRTEEEA - A AR A AT E i
GRS o B ACMEMRAHE T LAt AR N 20 %E - B oddm LIS
EEET—RITE - RPRVNRET - R AR EREETEE - Bk
HEE R LA - EE2E R LHVETARIAIRIEIR - ey
TE9E - i E A S 1R AR AR 2R RIE TR

FERE = (EREGAEN R RAVESE - ARFEIRC L  BHIERK

FEEELRETERMMZHETR T - FPIEZ T LU E RS (EERS S
FrEmyER - FRAFPAZEORER > 7] DUREPRHEIZ N —HEd - BRE TN

23



BER = o (HERANEZEGH - HE EEFE - gl iZZ 588y
EFERE o A AREE NEHVREERENER A - M E fom AH
'Y S EHE - B RAHRIBCE S E R G S — 8 RUHEsE -
FH$0E - BEEGEDN (melon) —#EE - SR TEAM AFITEE \HfER#%
B o BEAMFHIEEEN - BREFAGEEE A - A AFIEEZA
Ang BB R - AAER AL E DB BTN FERYRRE o RE
At ANTE B RERE AR e - SCOARERRBE (sugar-brandy) &4 - fifE C A

BSOS o M SRR SEARUE A E AR - R aEAH A
FIE RN GIZERE 5577 A S SRR S I o A3 A
G HA R —R A B CHYRE - LR EINY A —fE T BRIy
WEAT o IETEERIE R ANIEE AEAEE SRR « S fEEORHE RS
(rice-vinger ) - UL RSB ROESVK AL - iSRSV FEE
IO =AE AT LA T © A S5 —IRZ AR 2 — it 22 B R A S 1 5
B KR Crice flour) ~ i ~ JHI{ERK - ArPARUMECHER (oil-dumpling) - 72
HHEZEAMAGIEMERER, - 72 R NS ER el RE (sweet-cake ) -
EEFZARTOH « FMEE—MIERA - (R AR E R A Mt —
s TT > MRSEE S T AR ANZIHES - BR AISEHE | -

HQ) ~ BEREREHK

ECEK (popular songs or ballads ) /& ABFECRIEFRZH CHVENE - % -

fartfd ~ LRV - RECE B ARVILAE - RIGRE & AEHHEE
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[FIRF R AREAER - JEE ~ Wik - B0~ EAGCEAVEEES S -

A EERRHY R [EEVE — LA AR 6 o B R e {lE 51 1 28RV 4%
B > WARE—RIRITEEEAER - RKBELHEEEAE—ERTI N
AHVIEEE > FI SRRy AR L - AEE ST EUAR R R (% - A RAaR
i AMFIEE ~ A5~ BUEAVEEE - G AERE RSN SRR E T
RtEATRNY B EREREYER  (disjecta membra poetae) - BSEEKHUL AL
TERGE ~ BRERG > BSOS EAEEIIES - B RIAEYEAL « Ak EfiEy
H R > (H NI RSZ A REIRE R - AP einit B AR e A
ih = PEEEEEN R - B AR AT -

FEAER T P By R (Chinese popular poetry ) #5775 1 fi#—f%
NERAT R BRERVEZEE AR (R R TE A0 B R sk ER R PR -
HEZREE - vERBE AR BhgEE T grEREaIRT - MEE
FEICAEAGT o HRIETIER (lays) BEHNEHE - BT - RIEDY
B AR - BAEHE SOR G - HEF SR ER IR

(ancient lays and ballads ) F9)7 BB IREAERERAVECIEF - RZAERAYESC
AAEREE  HEEWAFEA AT B2 EAE HUSES5 7 » John Bowring
B LR ARV ER AR (tea-songs ) AEREACEZ KA EE%R (smell so strongly
of the study-lamp ) - 1R E ERHK -

MRS N EERANER T FIRERA - REEERA
AR AN SUE - BEEERE R - IRARECIEE - AREEA AU
KT L - ERARREAGHE > IHHE 2 A G2 —HEBRRIA - AHAM

B = ® 5 2% 4 Horace i » 7 ¥ disjecti membra poetae » & 5 [ 3 4 A ik o
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fEEANAMMTE CAVEGE (sing-songs) ~ 5iiE A ~ 15357 A (wandering
musicians ) ~ AR (ballad ) » & - s L REFTF T (popular
lays) - (EARGERA—HRIBE  IRFEE RME UL ERE R B ZEL
PO AR LFE T EABENRIK - 082 EFEEEN A ~ FrAMESE
AT ES G E & A LR o M1 —E TIF—E8IFEWR » 1RSI
fEREER - FIEOR T AHEEE - FIEAERISE % ~ T 2 g RIS &
HVELTE (strophes) ZRIVDZE o A jErh Ay & fERA (% - 155 VA B & FZREH
BRI HHERSF (rhymes) ~ % (strophes) ~ ¥§4] (antistrophes) o FRAESTTT
TEB RN ] LS B E R [ERIRERH - 55— 2 Fras iy LUk ( mountain
songs) » AR AR H » & PE—EHIHABEENE - FEEgR M
FEBAERE (Ovid) Ay (ERYELTT) (Ars Amatoria) « 55 —fi 2 Fras Ay AR
(responsoriums ) » 5520558 —EZEE ¥ TT - B 5520l BAH BRI ESEI - LA
TH—ERICKERIAEE R o FHEA/ MKCFIERTE » F8—frifzk
iy 555 - e EiEE

A black silken fringe she wound doubly round
At her heels there dangles her tail,
A sprightly young girl comes passing my door

One glance and her heart does her fail.

PR L% FH R A R A -

A bran-new oiled sun-hat he wears,

To his heels his tail’s hanging down,

YWomperi »43B.C.-A.D. 17 & 18 -
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From afar | thought him a bean

Coming nearer | see him a Clown.

F=FAEFTERIBRRHC (tea-pluckers’ songs ) » ZERIIZ% (mountain-tea)
IFRF R EGIEAYE - LSRR R AE—EAY—FE o S4h—TiE AraRviEK
K (salt-water songs ) » JZ7KF- ~ i< (boat people ) F1fa ANEHYHK - {HAE
DEBEFR NFER A B UEREEIR D  fef% 2/ N Ak (songs for children ) »
NAEFIHFLAC (nursury songs ) » #2745 Z & ABK (songs for beggers) < Z & A
OB R RN REEGEREE AT -

PLES R R R WA TR AR A - EEHRIRE EX
el -

FQ) ~ FRERH] (ERTSO

FES M4 BT SGEE 2 A > ARSI EREERTE 2 BE%E - i
— AR G SR R EE T ED BRI AT S S e (2ET
IS EHAET ) BN > BURREIEEE > BTERER EA AR AR
M HRF A AR U B B SR B I s - P AR B 5 5 B B T 5 SL i S ey 22

HEE -

B BRI ET ORI EAGR B AMEHET 7 = 0K (colloquial ) 15

Bl e el Har LA RS F LG T3 3 ) B %8 o pF dialect -

colloquial - s &_vernacular 385 * & * o il t T ¥ kg o #-colloquial %5 T2 5
oo g e [0 2 chE e 0 1890 & %< % 9 (John C. Gibson) # % i
i AT ARESY o HE B AL TREE o B 3L ¥ dialect # 0 F] L EE AT

#ochidialect A7 3 ApIRfRAEfE o wigF S 5 A AL # 4 3 & colloquial > F] G e R
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S ERAE— AR o RSTHRRIETE S S A AR EIAY U7 S A M ZAH
REFHVARA —# - SEEEREIN S > B SRR R S S R 5 7
H RS LFAIREE - (B CIREJTS (spoken colloquial) & - Fr 7 &EA
R~ Ao A EEEE S BT HY RIS - FMTA R EE -

Sy —(EEE R EMFRIE S AR S - FMIEET AT PATE L 3t A B 2B
WA PN 5% - HATE&Se iy EE G R 2 DS Y ERS (the
style of the classics ) » ISR IUAR E OO R AT > I Ry KRR BRI S
HXEIFR - QRBFIERA LASERHE LB E EFLERE N EN
BRI - TMTE e E R A — LR AV - 1T HL AR AY
BB - BB LRI T THY R PHYETER Y - B2 A B
» WA HEEEER - (EAMERRBIRITENEARG B L EAS S
IEEHEERED - REE2REETEETHOTENZ A - BRI E S
BB N ZN—EEEYHLE TS » B - fERE—BIRE ~ —ilEf
M » AERER G B EUETAESRAT R o WRIRE SRR S BIRY A
CEEUL  AREEE BUZENEETE > (R EGHEERANAEE
RSESE - RAJREEAGEB TR - BiR—EREBERXANAER - FTLl> &
REACEPERAEN » LB & P AHIERIRS SR - (1T BB IE G ERE L
B B - ERERE > IERA AT EE MR EENE R AFEUIIER L
Pt EL - HESEERMMINYITE (colloquial) » 1f&SALFI ZAHEFF -
FE ~ sHYCHYHIEE - sesudeER M Bl BRI B ~ 2%~ BA -~ LAEXR
FEARFER TAERAISIBHYAEH > IMEIEMAVESR - EERATEEITR —ExEA

D

FF A€ FFs chE & - colloquial Ardp PR RN A TR F gnEfE o R AR 5 oh
@ TR L PR o A HIN 5 vernacular E_f 4 g5 - John C. Gibson, “Review of Various
Colloguial Versions and the Comparative Advantages of Roman Letters and Chinese Characters”,
Records of the general conference of the Protestant missionaries of China: held at Shanghai, May
7-20 (Shanghai: American Presbyterian Mission Press, 1890), 62-89.

0 g s zx o
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IR AN - HEEAGR - BEEESRIE NERSEFENRES - T
NS E EEAEEEAEEERL  BFRE NS - EEE RS
P2 PP R E AN B AT ESE - ERUNANLE S A AR RS Ay SREEH
e MBIEEEE NG RIGER - ARRESE - USSR A - S5 LT
RS LB R A - BEEEERA > FmBicEs)  ZAE

KA S I |

PLERRIHE B 1M & DL R 2 R RICA B H R 58 2B A SH 3R HE S -
RS E 4 LU MER R B RACP BT HERE 2 - b
BIESFFIE A S SR B2 - B2 Ikl S E it A AR (E (T ey S SR R S
HYRIEE » BUNE SRS+ 8 EK

1-12 (fEERFESC - B8)

A~ FREEK (58)

AISREHERRE - A N 2R ARG E R G EoEEA
AR - DU /48— LB PO s VR RS - A S e 2RV - (21202
e H R IEERORI - BT EEEE A/ NEEE - BHLER
N BAERZBA - BITBUKHKES AN 4E 0 NARANTE RS

REMEEAM ARG FEEEMMNE -

1-20 (fAERFSC > B8)
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AN ~ FRARRE

HHEBREE - 1 B EBCUB K E AR E A HEREE AR o By
BRI £ A SR 2 A S B L AR SRR P R AR Y TAF o (RUR SR T B
BN EIY s - AR e AU - B - AERASAE R
(latitudinarian ) {EJ&, » BTPUBEZ ~ 2 DU B Y R 20D G AR RN T —
SESTTHIAR o B RARET RAVEES o PRl DAERE s B Ry — $E 4R 1R
FE2RE (perplexing labyrinth) HYEISR - (RATRE &G B BGEAVREUS ER X
SR TS EEBNESE (titE T XEE K TRE ) HE
i & 25 2 BUR B E AR B B BUR U TRIIB S BES » Al RERERIE S
TESAERIZ TR A B 5 B RIE AL L - ZNVERART - M e EEEsE:
ERAFIHIRAIIE 255 - SFFN =R A 2T ERVZER - 7 hlEE
B (Kwan-yin) ~ #2 (Chun-t’i) ~ BEfS (Lung-shu) 5 f{f928 525 H ALK -
S BE H O —8 - B i ERWElantdE ~ 7 At - L
FAth SRS B - T HARZ NSRBI - s e A hEy &
TR LLE Ry A [0l - ERRAVR S PTERAVERL - (EHEE —ETER PR
FEBEFEN IR SRR B H—8 - AR - SRR - FE

B Z B A T (R = Z0e AR R L AR PRI R Z
AR SRS (BB ER USRIV ) - 1553 WHE B E AR
TR IS o (EAREE - BT ESCAAIE - (Miau-tse) AV ENY
—BEEPRLASN - FRAF S e v B i LAY SRR R D -

FIRE R BT AR SR LSOO BTG PRI T
SRHEAESLSEE N R 8 - BUER MR R A
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SR AR R MEEARRRHREHAE - REEM (popular
religion) » LHZZE R AWREHEM > LU B R A A H AR R = 20E
Jh EHYZEEE o EIRAMMEFBANE B E AT A AR LR s I E S 20 - M
BEHE R [HAFICHEFERE—E - H B A FERE R SR B R
iRy AR 2w A\ SRR - I R LR EDRERLAVIR e 5K
RapETERRE - Fr AR R s E /) - IEEF AR E L
FIG A SR ERG TR - EEAFIEIRAAE » FATRE 3 — V)%
PARRRA > SEBUEEMIA B R A A A R -

AR TAL AT 285 35 R AVEm A B R - PRI E AT R ==k
FERNEFES ~ B BUE 2R ~ 1838 AR — B E i - THAE
[ERRA R M R ERAE M IR SR B A A 4 - SR A R A FIrAT
J& - FRTBEIRIRG © F— R M ERUE AR SRR st
HHNE T EETHE - R - GlanAst AFIEE NEEE R ALy R Y2
Kb Bl T ILH ) ARG USRI NS - sUAE TRV EASAE -
AH NAIREE NIERAGRF 2R _ERg 5 GBI i At - (ER A7
PR SRR LM E S ATae R AR EERF (Jupiter) » 702 K2 B4 (the great
jade-stone-emperor) - B{ERHH & EAERAERE o (RIGEEE > AR
T 2B 2 B JeffiE I - (EHEER AN Z Pl THVRERESE = EEA bt
FEARR AR E N ZEIFZY - S EEHER N LEIHIRERE > 2OHHE
FORERE IR 2B R EE R AE - FIAEHATHTR S - AKX
JEERR ANHEERRIT -

Vg B4 sEengot 4 (Jupiter) e U EURE & R A
PomamAgE e o T28 A 2 S RAEARY T 5 {3 God
FARE R ST RN (BEFEREE W DL FFL ) ¢ At e

PO A MR AL e g e

PR R EF e
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PR 7 A EATEHER - F R RBA ST e R — (RS - bR 7450y
(BFEgE 1 (AL © Bhaishadjy-garadja ) ~ S5 TE] (the festival of the hungry
spirits ) Z5FEHIGE L LAYD » BRAAFFEMAYHhecEnE - B TIREN T
HARFR B R ARIEE NS PSR - A AW RS SE (]
n - Analoketeshwara ) » 7£25 58 A\ HHARBERAH & T - RAW LG EIE L
R DUBHIE > B R R e 52 DU o 2 A28 kA it & (public dinner ) »
i H A A A LA - 1RV NRIEGRFEHELSR - A aEbe@ie f - F#RrY
AR ZE » HHyRSEEE R ARG ERGERISOR - AlsE EE NS5
Rt — 2 FIRt G ARy RS -

Al R TR R e 2 A B ETE - IEA - SRS
FHEARI N SR ( metempsychosis )2 - it i i i g A< A (Puntis )
AT DAER 26 h] o G RAmABE Y SRR IR R AT SRTT - SR A2 R ER
2 VA AR A A B LA SRS - BRI RATEREDE - 2 EBEN
P N RE R R - PTG R ROt - F I R E R - E3RNY
PEREA AR EPVE  FHAEATEENEE T (temple of horrors ) DU %
TR Z REAVGEEIR G - HERE R AKSRAEHERS: - BRAREZ
EHOTEE > SRR SEREER K FVER o A SIS SRS -
AN FORATHIVE 7% TR - BRAWAIE - A EBAICA - 132
RyEwrlll (Kwan lung mountains ) 2l A (genius) HYfEFT - PYEARIHHZE
TP ERHE L5 IS G R SEMMILIET 5B R FI 20 -

FR NGB N SR Z RIS T 5 - st B A g2
A BB EE IR - HFIt ] LUR AR e fmse i 5 B EE it - =2 2
A NZEFE - EFREE (R EA SR — R PHVE R - NEERE L
AVFHRATE B R AAGRERAY © UM EEERFEIHT « jeft ~ WA ~ £
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T~ T~ BT HEH - EERFREEENBENRTR - = HE (RE
ERAERN =00 ) - BA — RS AR - BETTE - J5TTh -
=UChN ~ BITED - FE - BREUNER N ESFHEGHEVEE EEE B G R
BERRHIAH A/ V1G5 o ] DS — R 8 B P LA S (B R R A Y
- AHEEZEHBATNEZRT > BFINERWER AT > siE A
LNEFF o P TEERLG M5 PR Ry 15 (BB R A 1 N - A
At CEFEA/ IR ~ B =K~ R%E -~ B BRAREKEZH
U LI A 7 e 5 A AR

FERTFHRNBE BV EZREERA R WM FIER A —tkE
B8 > FRATIES - EEAERAE — B0 tEE AR SRl (Pl
T~ s~ R DR ZET)  BRNETEAATEE » 2IER K
NPRAUTHVRES ~ 1ERERF - i E AP RIS RIRAT] K2 > (82 AFE
Y ERE A - 22

FIE R EEIEF Z = HE R T EEi S Y B 2R S A - A
TIRAGE SR > FORHES HAYAREEE > 2B IEmAYET ©

INORE-<IN:t= 8¢

HEEFBOIRITHA > HEZHBZREAA SN EEENRNE - B

P2 LRI A SEAA S B R R I A F s o SEP > = LRI AP L
R R ey B B BN T A R BRI IR S AR R TG g 5
Z LR R IRMARFERAFAZLFL cHMBF (0B EHZ LR Y
AT ) BRI LR RS (2 A FRF L AR oAt ) (47 e X o
2003)» E 175-225 -

2wy (I81)e
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LS ACEAEATR D - BR NERNA KM EEE T - HREEZ1%E
L > R AT FAR AR N R Y - RN R
FEHCH » HUECHBEICES - EEFER NG VIO EEHENEE
IBERRRT - &R S SR T T BEIRRE o IR ATRE R A IRTT
T —H X —HAIRAR BT R AMEbERE 55 (ancestral halls ) -
TEACHR 8 bR T HSERR AL LS - B E— AT MR E ARG -

ERAVIEI AL AR G RAY AR S i Bt o] DL —BE S - piE e B H
i BA A ERAVEAE » REWVEZMEER - B2 LISEEAE - HERERAE
IRRAM N EEFFR G - 85~ 2E DRI - EAAREEE RIREE A
L ERAREEFAEA SRS EART - BERAEELA 1M
EHEPFEES - FR AWML TR E T ETR T OEAE - =t
HYEEAE - BURAELLITH ERYERAE -

BETA AN g AR AR E AR iR EEN S - ktsgs
ARG IEEEAN R EN: - (BRAEERIERRT - # EABEEEEIMRAY G
o HMr SAESEFHEZ T R EEEFHIURE—E - 1y BAEAH AR
@ A E S T HERER ARIGERPN AR i m e A 6 - %
FEFRNAGR > FERESREHL - EEESEE LS TRESN - Al
FEHENAZEGIR - MREZHEEAE - BRRETARREZ
WIRIRRN B - fMIEERERCY - B AFEREAEL - 52 —Eh
ERNEEBENPE R AR A M R SR B A AlGs ~ BEATIAAIT 2045

('system of somnambulism, witchcraft, and sorcery ) - 23252 A\ JEE{EEEST ~ &

BryrafEirazm vl 2y 3% (B RERE)(LAD R BE 0 1986)
F193-271¢ f T2 AR F @KL ¥ § PR AL 0 T RERIL SR e R
AR g B BTG L A& .

34



18~ PR ERER A R EEAIBE 5 PTG - ARET - SERASHYARTSLIRIEF T -
EfFEERE  IEAM AFIEZ A » ERA TAERE 2 B AR AT
EFEFRANFANEHMNEST - ERNARSAIZESHLE (somnambules ) »
TRE R AR 1t 55 Ak 5t (B I AT R A E A St T Y — B RS AV AE R - FTER
R FEABI L (sorcerer or exoreist) FIZEE LB i i B 22
(amanuersis ) » [ A4 B EL R = BV EE A 24T

] LA S — (B 5 R A R B e AR (E - MRS o] LU
[ AREESE - A ESEAIE LR A GEsEHE G - B3N RE T B S E
REVA VB - (HEsEFE R N NEARRHES - R MR ER A AFEE
A o [FERF BT RER A —ERIEILTRAVBER - N RS LA E
m o At NAEFE LI & 5 A s B AR A - A FIR Ry T iE T LA
VBT > R A B ISR B S A s o (HE R R AN G AL ATEIE L ek
AR TR g P T (M3 B A R BRI ) > TR (S ES TR PR
JEPUT51% » SR8 AT AR 12 B i AT SEEMIPE 2 NI S iG - MR IEIE -
SERRH R HRIL - A TORE B DIRAYSR T - 24

F NEEMHAER > HAEBRP AT R G20 - AT - BUE - REkiyiES
TE A M= R A E R E A SCMEAE BRI - EBEERB T
RETEARIL MRS - (BRI R E AN AR R

AT © FERGARER » EEEE X RHHEELEHBEARGE S » HERETARET
EMER TR o M SEE TSGR ARIEL - HE LR EET - mH—
e NS H EIFPAIE - MIFRRZ - BEEEBZF RIS - BB %

X

# BRI G B IR o A AT A RN ARG

35



Yl B R AR R > — A E  —TAINSE ISR R - {EEE
RN IS 2R E T o ATA R A & A R TRy - B R
LGN E IS LLAREHY AR RSB X - AL LI GE m fhEoN IE B TR
grll b hEEEE O ERER A BEHEEFLTHEEE - 2 PATEE
BEHEAEERN - ERNE e R EE G F R A F S E A - SRR
HER N HEIE B B — 58 - (RIS E R B0 > 7E$15 2$30 A% - 24
‘M E S S BB E TR ERVRER] > BRI EHERIIZEE - Mt
NERBERSINEH Y —+ L EMME RV ER - B EAREIL RS
HEHES M DA EE 2 SMERTH CHIREE » WAERE Z IR e -
ERBLE LAY A CR AR S - T e R
—IERTA > BRERAL TP A SRRV G % - ETIARS AT - R
HEZIERIVIR - SREFEEEAKE > e 8B T -

NEB) ~ FRARTEH (8)

IR ANB RO BBETHEREIAEE > BBV oRER S e 75 Uy
s - ANEAE R EER T - 2SR ERE 2R m T EAEIE
R RGE VR - (HUE E IR TS A PR — 2 - B AR R BRSO
A - S iR~ e 28RS o B —(ES Ay EAE
SRS SR A DRZ S 2 RS - BEEESEENEE - A
FEE AT PR AFIPEE - TCHEAEIMNEY =2 IE T - PEERZEG G T
BIHIEUE B - FrA 2SRV E RS S - MY RALE AR -
FTLIE R AR 2 AR B IRHR R m AT - S EBEREE - e~ i -
HSTER BRI T -

HAERTETEE (RE—6& - H162) FRAHLIIEHIEH » HEH
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AYESRDCERA i I RS - ISR ETE e - JI_ ER e EE
EHBALAT— et - WAFEREMEEANIRE - S5eR(b 7 HF 5w
Py —HERITT R © SEHHVE RS E B EH —UEZ R SE S E RS
FRAVHTR > EERETEIRENET - EATA SN AR SSEE -
HAAESSFRRF AT RAVIHER LU B A (REEA - 3 BB AP o BCEIAY 95
S STRCRSE ~ K22~ H b~ MRS - S A s H R B RS
BEAVTT Ry > MR DARSH 4 - G+ A S VUH - S HE A R E R
EEVEREERTRS - EACRE BRI - RS BN EAL— DI ER LR
B EEFRAREASFM - NAMTTE SRR S AR
FEELZ AT - (RS LB SR - FRBLEER AR T AT
B ANELE SR @A JPIEZ B AR S B R R > sEB A
AisFRHTE BA AR R B - IREEEH > FME FamaT AR "
HyfH (God) J&afk 7 0 2HE R NG E M N E A RIS - A 50—
(e =HY B (one supreme God ) - #fiiefi fy " & E7F | o EAKMHEREN
BLAEe Rt 2 o EIARIEILT o s 2K B o RRTTRIRIRRAYERSR
28 ~FFrA o B RE IR AR B2 1% 8 e B e TR TR B i &l Y B =
o TR NEEEERRMIIHEAYE S (Jupiter) » AR I —fiiE
SR ECHATR A o HAEAH AFIEE A EIRE B — 2 SRS » B
MBI =FMNERN=0F - HAZEFRANEW > R EE EFEES
=L o SOMERREERIE - FR AT GG M MIEFREY T fhEE—(E
2O > (ERPIAIRE DN R E N RS RV R - SEREE AN E S

AP i BB LR LIE § L PRBIOMEE L p e Y R i
BER AP BRI HOTE 2T EF F T REALL R R FF L) P it -
2 S ITis kA~ TGod Rt AT @ A5 T3 | kgwiBe H 43R40 Jca> John Shaw
Burdon ed., The Chinese term for God: statement and reply (Hong Kong: the "Daily Press" Office,
1876). 4 & & i@ KL HRAE g% 0 ¥ 23 Douglas G. Spelman, “Christianity in
Chinese: the protestant term question,” Papers on China 22A (1969): 25-52.
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S NSRS AL © B MPRER it B s P R B R s B £ — % -

i HERERNABLE—MREVES - PRI BTS2 1
S - A FIE TR e BB BESR - [EHRFIA TR - RIBMMIRES
3 SRRV T Bl A R AL T 2 i i A — (S - mhfR
HE BTRAR R 2 (EAECE - JAERIHFTAFE RS TR
HEAAR RIS TRAVRE# > {5 A AR R AR B LAt e (R R S A e
A TAERBEEZ > A Z(ERE H20E L - F THEE e - E
HFEER AT EE A -

EZRFR 3 Ee i 4 B (R YR SL49%% (Joseph Edkins )
P ESR R SN E A A BRI - 7R R E I B A - £
B A Lo P B MO B2 A A - REBINE X AR - 5k
o ELERIEA o« A ARG ERFER - LHEEREFIRN - 5
TEAT RHFFE IR PREE USRS > A AR TR ) 2RI i (i - EASE
SRS PIRIE AT - HAFNIEHE - ERIER RIS BRI

(a personal Being ) » fE[EFRAVIRIL T » 2 5 AAEREF P &3R8 R RiE
U8 B e ER A G HERS TR - BEEFHRERE R ALRHTE—
AR > B NTBHIAIBC I8 Fy T REE%E | SRR NOEE - ZERIEE L REE
SHIATEREER B ETEEAR—EIAY) - FTEER A EEEE - HE
RIE— S E RGA NS R REE AR & HEEEFRNE ARE— Y > HiE
EERE L R IETER o NBEHMAE G - BEER SRR S
WSS - SFSE R ANEMREAEMAITA " K S EAREFN
o B IEMEFRAERTAIFTH AN - BRI RBENHA —ER e - [E—BR R

27 Joseph Edkins, The religious condition of the Chinese: with observations on the prospects of
christian conversion amongst that people (London: Routledge, Warnes and Routledge, 1859).
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T2 EFRESE LW ARt e RS b 20T
& ERFE P HRESR AR R - Bl LIRS (B8 B ) A2 Es i LAy
BEEE EAFIEIR AR - BAE - FRANGHY)— - AR i L HIRTE
(the open court-yard ) ZZFERH - fEEERHS G P A ENCRER M - f£X
Fo)— ~ eGP A FEERIER - AR ERET - FRAERE
AYVO(E A A B R (REGIER © —@ >8R - =5AP > PURHIE - K
it AFIEE AEETTRIERRESR A TR 80F - DPFRREMMIEAEL
EBREFEFRANGEEN R o (FF8E)

& > 1868 4F 11 H

7N@4) ~ ERARITEE (58)

S EE AT B 2 - I 1 <€ 1 (lares rustici ) 28
Z— o R -RUWERF R 2 BI%K » BEEREBUALE  BREE
FENEFH G - FTEE— MR - AR~ ZEIRIEES - AR
—TEARERIR - 2% S O AL a4 (ribbands ) L SSEfFV ES
PN B B (E R A B EH I - B 1% 8 S i e 7 PR A FHEE L
PRIBTE TS EIZEERT =BRJE THEEEAR © 8 — /N s AURHE T AR E AL AR
B o ARHEM P e EE RN - ENE SRR e R T HEEE
2N e FTA AL ET AT DL (SRR FEIRUE A 4R 7 - IOl - AR RIR 22 - I
B Y BB - DARAK R —REVE © B MM IPATR S 25y
M PRI FFRE I AR A Bl R [E R - 55 T UUERY - [ERERIEEUE S
T —X > FEEEERE/(H -

FEREFEGET A IS ZAZFRHE LB ENE A B A > RRRER

SERANE - SN ERS R
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HAr Rt A - (HRERANEEARIIA - At AEHESFFE
0N AEERRE o FRAERARE o A — LT BT R EE AR
fif > MR P — WA T R —SRAEE - MRS E R R a A HY
HEE > DURMAVECR R EERTT - BFERNRE T8 > g
{ER TR E 5 - EEAEE A TS E R G — REREREFE - 85
A=A RANERRAES - HgEERaEmES £~ —iEE
H—%& - FEANEHEM MRS EIZI > RN ARLE TS - H5
B ERIZ -

S B4 L > A RIS ARl - RV > 2P ER TR
LR B EEERERIEE A Celders) ER—ALEE L2 P UTES%E - WSS
NEEE AR E M EBEINFEA > 8T 11238 (the alter of Sha-kung ) 55187 -
AR5 R RAY » ARG 2 H Ry > Qg g —y -
FE B e R ERSR T ERET - FTAENR » B/ bt aieri
RERR AL N - A PR B CRIBis » B A RIS B - QISR B
IR SRS T4/ 2L - eI — (I 2GS L EVIE A TS T
SYEFEIA ~ MREFIE o NEHERERRY S - M fTE o] DURIR T8 > &
ZOMSIEIEY) - NRERE AR S Fh BB G A AR A8
i EAT &) - BT IHIHET 2SR EERTE N B o ANIE R
(picturesque ) - JEREHVEEEEAEGIRET » EVERITY B Mitfig—E
LT RREEFEY o 30

Pap- s AP 0 EERFA AR LRt anth o ARt (ERAFR ) (4
AP ok 5 2006) 0 F 48-49 o

VipBiEdg: TH T TR AR ARF T Wi e f TIAF 0 AR b A
E#E4  RAPHEEE BT A Bl B SF L0 (THEFG L
WAL § AT )e g7 T fehflbp T & & T304 o> i 4 S 708 A3 ARAR
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FERNEEEAEHGH R E T = R N R R E R THY 28
—kk > ABEEEMRZT > E-SEFGREAERNINVEAES—E - /£
EAGHRAIEEE - e (family) shESEERIFATAVEREESE L - 8
THEBEEEA S (dumplings) » BB PRHY K BERA— KRS S B B K -
REFTA NLGERHITTY > AR K EIVEE NEL BT - FRkEZ&E—(E
TEERARBNETHIFA - HAAYAEZEN NERAE /TR A - BIEZEEMTR -
A ERBMBAER E > 2EZRAT AR AR 4R R AV I SN 2 KAV RFFAAGF L &
AVEEDE - B (RAESEMZI —(E20T  ROKIERARSS R 358K - ZM&AT
AANEZR > HEATHEB CHMARFREZRE - MR EEEEEEE
MBS MR R - FEILE AR KBV T E Bk B AL -

T A DUBEE S — {3 R AR B A S BEE S - 5% B B
FIARFARE BB A —(E HFRAVEE - MR NBIZAE B Rl EIZE T
ZATELE T (GeRE R M MAVEIE ) ARG RS ERI A E M5 S
AR RITHI LS - MRIREFIE SRR > MRS/ NMZHICEE
Rtz T #EATHE B AVE T OB AR > BT AHETER 0T I — Ry RV BT - i
BEATHTANEL 25 & 1% - IS Sk ] LS Wi (E iz oV Est - sEfr
BTN GA EIERVIBM A E —1E -

BT DA EGw RV = R NRA RS BERNEA S —EEE Rk
RBOTER » B M IRERE N2 (demoniac influences ) - 727
TEANSZRETY - WER M 1 SR B R RN BB » CHER -
BFEIEAVIZ  BERAITIRMMN 5T AR = R AR — e P
Gho AT HIRE T ERHZE | B3R HZ | (poverty devil be gone ) iR S

KR N RB TN feE o g AL B Tt G R T T e
PAF g o it (ERrARFE W) F 4243 -
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EinEEEIEEEEESR TN - MRAEER ARG/ > AVEERE T

7 g Eé&fﬁ%i?%—{ﬁi%%i%%é’ﬂiﬁj  BAEH BRI E - B

gt A R EEEGRAE MR (dodge his steps) B{ERFEEEM - MIRFNERE
IRMETREE - &= —iRe=dl > FHASEEAI1EE (ochre) BT T4IHRS | 4THR
S AR AR TR E E N &5 (the Loh-yang district in Tsing-chau ) »
FRRRPE - IEEATRAR » B RATIRA - S3OmamENRHEHE | | 34
ETRAVEREIERT | - 2R A MRS = (8 AAIHRBE R S i - - A e (4K
P FESEEBGERIRA - T EMARSHBEAN - S50 | S 0ES |
SHEAR—HOFAEER | - BERAHE] -

FERNHEBANHAME N R e mF R 280E (Sabaeistic) AV
SSREIRAES RS ~ Hoe » R ESEENEFZ T - NI - IR E R
FEAE H BhE H BREF R T ERE - R ARIEAL T —5 - Mt
HAMEA R SEFRL - BIHE - XEERE - DRV RES - B
HASEAERNER - Bt Mt Am A CHEERIIMZEEE
RE -~ 7KE ~ KENREENE > TeHREHEFIZHERS - 06K
MEFEE R ZHTtE - 2/ VEERA EEERARGAN - B AL
T > M A E & KRR > NRETIN LR D
BB AR ARV AIEAETT - FERE R RS S AR TR - BEGRESY
WY/ INZRPRTE I TIEAR YRR, - WA S RIERER NMZAYERE - AERkET (N
H+10) By - —fE A 2 RIAREEF g AR iR H e ARREERE
— R TAEERVERE » WEHIRTA FERRRYRCR - 28 SR AR NMZARAE

R EUTTINBNER AT TR o
F&&4c24 | enR < % Most urgent! Most urgent!
Bomgd mio- AR

¥ fEkRir & AT 4% (Canopus) 4Rt EE
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e Ry IR IMZITE » Hoie e — B PRk Z 1KY A SeARIRVIE S - ZRA
SR EAE PR ATEE H7e > A BIRUHRER AR © REFRZES
SEHTE  HVEFHPRESER S -

PN AR — TR AR R A PR R U F RS - WRA/IMZR
AR RN > BEERANGR R/ NMNEZE T - HEOFS
REFREIIR 7 /NZHVEBREGHN G = E - —Wigh - BAZEFE/NMZ
FYINEK > I FEREAR - BB s S R VY EAE AL AT R Y = am B A (B 22 R -
PMEMAEIEATRIAA S - 28 T (HEERZ T SR EERRIG | )
R 2% R =NMZHIR T BREMERFRENDLE " PREEFEZ
SCBHEE | - FEER RN B St EII - MHEARE - F0mEE - LRV INZHISMK
ZFENE > ARBUESFEIMERNIRZE L A S IREA R A NI B SR ZE A fHI EE
ZEf] > W ICEWAALE © 35 RIS = REVEE AR - 58 = RAVE
PR AEVRBH S8 A A REH a2 HRRE A AL AR > S R BRI SRR - BEHY
WA MEO EE G WAt E - AREE SR AR BURHBE]/ N Z
B ~ 56 ~ AKAFEIHIE SR (R —REE ) - (RIREEEAIRVEGER
EBRREGEER K Kb SHEAMEINE - AR NZH SR E -
IR E SR G S LR NZFEE -

B > 1869 -1 H
X {EEE

Borgd gk Y B TedAtam o Tt S (TFARFEWY) F 760
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ERESR AR

*JREE  ASCREE AT EAE R TR (o HRERE) 9% ERYES GRS (%
ZENRIGEERE ) BT -

HEMHEWAT - FR AN RBFGHIRPREIREL - A7 S By S HY
B2 - BEFTH - AR Z NG LRI - EEEF R ARG
N W AR S (E RIRSCAIE SLHIACE: - A > B TR
CHERIER LS > B — IR D RAVER - REFIHEM RE(ER R Rk
Py R HS PR S T — il R 4 2

FHEF R FGAA H YR (genealogical records ) B752EE (family
registers ) » FF2 R E A i (ERIEIEANME 2 VAU G EARI ¢ — B HER 55—
HIFNACEE © TSR AL AInTER SRR RIS 2 1% - Bk e DUB WIS
B R TR AP E R = A B BAE RS -

(U EER AN SRl FE B AL S B R ARYEAD - M ERIR S
(Chow dynasty, B. C. 255) 7R IE(E « RSP RIGARAE 5 (family
chronicles ) #B#2 fe LI & A ME R i S EAITT - A/ E a2 v
BHIES » SR LEOBRAIEE D - B E R E R ANHE—EE T
Al = A /e A (AR L R R Y R A PE R (B85 - 2SR A RS DA N S E e
0 AR NSRS - TR R R R EREK (popular ballads ) 2
T R R 2 LI 26 5
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- LIERR DR KRS HEIR LR ETEZRE] (Ts’in dynasty, B. C.
249-209 ) FVIHE: » 2EE RFIEEEERL R IENMEAE - S EEER
NHFHA S EAY R AR L - BdGRET4F - KESa N ERRSE - &8
M & EHIAREE 2 3 - I DB AS hMFHd E B RS R URE M - 905
EMTEERGEESRHRENENERA - CERFMA - NEREHREN
FEAHE IR B A R R IER LM PR T » FrLARER T A HY SR -
br T DELEISN - E kRIS T 0 BRI RE ~ ZAE -~ TIPRVIL R o iR EYE
FHE— SR By TRl - PrDACA RS E - lEEREIRT » i
TR ar A T » £ 2 1AM H - TR A=FEE - BAEWEN
TRi€ < IEEF A ZHEA AIHESE » /£ 2 (the Han dynasties, B. C. 202-A.
D.223) FIZ 4] (Ts’in dynasty, A. D. 265-419) HIHGEL S -

BB ARSI P REAE M Z EEE YR P MBS N A Sl - KRy
I EETE AT ERAR U (A D. 419) L M@fd R /=1 - BEsas— IR BHE -
B Z A RIAE > BUE AR ERUINERY R A > SRR RS0 m e i -
BERF PR RN E R VA — R B R - M —2 A7 2T
SRR B AR B A LI -

FETIHYELE R IRERE R ANBda R E - WTERIERAEE AT
¢ - BRI TRIGAE R LI R - /D E oy RIGRAEE 3 B TP A SR A A Y =
Ll - FER R > Al e H KRB E R AURRI TIMAEEZ F - 3L
AR ER NBEAE SRR EN TR - (L FIsIMESEMEAE - BT E
iy T BRI 5 (landsquenets ) - 36{EERAET AEELL CEFIFETT) BERER

% Landsquenets i f 4%.3% Landsknecht » 8 g » #p @y L p B § B |l iES o 4o
From L s N
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B —Ar & (prince) Tien-tsung 37—f#E¥EEEENE (A. D. 1279) -

H#ES5E 5 (the Mongol dynasty - A. D. 1280-1333) HELI1% » BFE A
PP — R BAE B R AR - A il — E E R FFHZ6( Ming dynasty, A. D.
1368 ) fa Y Eh L a e L B e AR EAE I E (B 4O A B R AR ER
B - A BRERAE AR S NOBGEE/EHTHRE - RittERNER
ApEtaEERTESZEIN (Kia-ying-chow prefecture ) » {E LA FI5EZ —UIFEAMLT
TETATHYERPY W R E R I NR O BT R T R R A AAE
WUAT 2 X AR AR AYIE (EFH - AE 52 MENPE L7 HIRR (7 AllE — Rk
EUTEIVE R N A

BERNEEREHEEENRE - HEFERAHRE AR ENETA
FEEMIIE T » BREEZSE > B R AR BN IR 2% FE RV IR - FTLAESE
JEE MR R B B8N R NI I S P P R H CY R ER PR S A N T
ez E R ANET P EEREIZOEE) - HEAFRURETT A
[T~ FIBHETEGERIT - SRR T (E - MifTefe/2 ARFERVHE T > B
EHM - MRS ENFE A M ARAM AR - FEE2 R NZHEUS
M A FIEEACH AR Lt R s e - HE SRR BURE Rl ER
HYEEBETHYEDRE - REUFIER 1730 45 —BFRFR R AT 2 AERHATEE
PHREERAIR (D E S - BEFR G LA Fa-yuen38fi: ~ #5115 (Hoh-shan) ~ i E&fx

(Sin-ning) J&RHAEE - FEEEEH (the reign of the emperor K’ang-hi, A. D.
1662-1723) LIk EH 4 &5 (the native authorities in the Canton province ) §f
IEANRE(E EAH NBHEE ARSI B R A - FTAE R A B E

T REf- =23 ks RO AAE o (Tientsung, - sPx s T F (L E £ A
B) anEg e
® A Fayuen 383 TRH L H R TR -
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K HH B - 52F%8H (the time of Kien-lung, A. D. 1736-1796 ) Kf » KEHIE
RN HE 2 (E AN\ (— i anE ) - W B GERHEVEE -

HIEZ PERANZCHEE » BRI S EIEREE A - 155 BBURFREHY
SR EER AR AAEESE »  EREASBECCRESH - WERA
TR N Edn B HIBEECHIT o B4 I HiiERER ANAR » LB
FNDHIREZ RO - AR MR MIAY A R » A 1S PAPRA B RE -

(B2 2 52 E S b A B I A E AR BIRIARELF TR - AT HAE
b ] A B A SR () TRV - M PI DI TR R T - R A
TR BERE KRB B ER R RS - BR8Nk E R
FNBtE ~ 08 - B - AT EEIFEREEHNENMA > AERT R
PRERVES - (HREHC » DU T TE ~ ZEFE - FH - #$FE > 2
HEERA o H—/NEER NEBELRTIHTRELNEE » A 2R 5 RIS
FEFMTRAZRAVIMNEZR A - MPHRA P RE &S pom N BV ER - 55
—(EFEES NS RNVEE R - (CEEHESRE AR T - MEEhEsk e
T\ BBV R TP IR R = AL o FRARER - B e BRI AR E Y
7rF- (rough sons) FT#EAHYE )  FTEA - & L — I P EHVERF - 5
EMEIYES ERERE R AR TR (Bamboo Rifle Corps) | 3945-%—
{EsSam  ER AL SENER A L EEMERE R A EEANZE

FER AN PAERFY—F > B A ERA TR AR A=A
HAHBERIERS: - DUT /2 W. F. Mayers Jo E XSGR ICE: o B E
EERTS - DU BT & e A S - R EREIESE AR - ¥
THREFR NS EAEE - RE&IMNELRE 1868 4 11 ARV # G

TP Ay A nE A A AR A LR RS R R BRI
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FEIE - 40

TSR R R ABRIPE R I LR Y R S R AR A IE ] (the
reign of the emperor Yung-chéng ) kY - {EAPHSHE » (R Ry 52 A\ HY 25 FlE 1
AR R 7RSS A SRR T o T Y R RS R AR A
A ARE T » R A A S REFIC &R ER 5 Z2IRPENE
{EEE G E R R RREAE 1854 SRR F = - AEAN— R REL T > RE T
FNCRFFEBURHIRUE. » (B2 ABIREIIASRGE - BEIHERE 41508
Fy1b o Bl A AR R G E R A PEr S & - CH S
(Sun-hing) ~ #r& (Sun-wui) ~ B~ (Yan-p’ing) ~ i~ (Hoi-p’ing) ~ =HA
(Hoi-ming) 42 ~ #5111 (Hok-shan) 75 #&(Ef% - 437E4LEAAEL (Hung-t’ow
rebellion ) 447 1% - S Fi{EREFHEIAY-RFE (ill-feeling ) (bR AR RS -
1] 1860 DA FiBON N\ R/ D EER iE 5 e BRI 3 A i AT G ie &
el o DURACE AR H SRS EE T S R B RS B R HIFAE -
R NPT AAEEL - NBUR R GEE 55 i 2 PRy E R
v o B AR ER - FR B T AFE T ARG - 1862 FfHE - PHHED
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Ethnographical Sketches of The Hakka Chinese

I. The Different Races inhabiting the Canton Province.

The population of the Canton Province is at the present time as mixed as the
population of England was some time after the Norman conguest, Not reckoning
the less important races, there were at that time in England, Briton, Saxons, Danes
and Normans. The Britons were driven back into the mountains in the remotest
corners of the country. The Saxons, having successfully struggled with the other
invaders, the Danes and the Normans remained at last masters of the ground, but
for many centuries there were whole districts or counties retaining in language

and manners the precise type of either of the invaders.

Similar is at present the state of things in the Canton Province. The
aborigines (Miautze) have either been driven into the mountainous districts in the
north-western corners of the province and in Hainan, or survive in the boat
population of the Canton River. The first invaders, who now-a-days style
themselves Punti (Aboriginals), and who came nobody knows when, have
assumed the ownership of the Province, and, on the whole, successfully struggled
with the other invaders, two different races, who about five or six centuries ago
crossed the frontiers of the Canton Province, and who are now distinguished by
the names Hakka 2257 (Aliens)and Hoklo &% (Ch’aou-chow-men). These two
races are in fact as essentially different from each other and from the Puntis, as
Saxons, Danes and Normans were, in language as well as in character and
manners. The Hoklos (or Ch’aou-chow-men, i.e. men of Ch’aou-chow, in the N.E.
region of Kwang-tung) like the Danes, kept for the most part near the seacoast

and the basins of the larger rivers, and did not spread far over the interior of the
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Province; whilst the Hakkas, like the Normans, spread all over the country.

Though the Punti have on the whole retained the ownership of the ground,
there are at present in the Canton Province whole districts, even whole prefectures,
bearing in language and manners the precise type of either Puntis or Hakkas or
Hoklos, whilst there are others where the Puntis have adopted more or less of the

language and manners of the other invaders.

In the south-eastern districts of the Canton Province the Hoklo element
prevails, in the north-eastern districts the Hakka element; but in all the other
districts of the Province the Hakkas are nearly everywhere to be found, either
dispersed in small villages between the hills and paying ground-rent to the Puntis,
or congregated in larger villages, and then continually fighting with the Puntis for

the ownership of the hills and fields occupied by them.

If we look at the map of the Canton Province, we observe in the eastern
corner the Ch’aou-chow prefecture, with its nine districts. One of them, the Ta-pu
district, is throughout inhabited by Hakkas, the rest by Hoklos. Now look at the
next prefecture, named Kia-ying, with five districts; all these are inhabited by
Hakkas, to the total exclusion of either Hoklos or Puntis. Here no dialect is heard
but the Hakka dialect; here no other dialect is even understood, except by those
who have travelled far. Let us move farther to the West; there is the Hwei-echow
prefecture with ten districts; in three of them, the Luh-fung, Hai-fung and
Kwei-shben and Kwei-shen districts, situated south of the East river, the
population consists chiefly of Hoklos; but in the other seven districts the Hakkas
are the prevailing portion of the population, and the Hakka dialect reigns
supremely, though indeed the other dialects are spoken in certain places. The
above mentioned three prefectures form the eastern part of the Canton Province,

amounting, as regards area and population, to nearly one-third of the whole
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Province; and in this easterly portion, consisting of twenty-four districts, the
Hakkas have taken possession, as we have shown, of thirteen districts, the Hoklos
of eleven districts. But the further we move to the West, the less numerous are
both Hakkas and Hoklos. In the Kwang-chow prefecture, consisting of fourteen
districts, there are only two, pre-eminently mountainous districts, which are
completely in the possession of the Hakkas,-the Hwa and Tsung-hwa districts;
there are six other districts with a mixed population of Hakkas, Hoklos and Puntis,
the Hakkas being represented there in very considerable numbers. The names of
these six districts are Lung-mun, Tsang-ching, Pwan-yu, Sin-ngan, Hiang-shan
and Sin-nigng. But in the other six districts of the Kwang-chow prefecture the
Puntis have retained ascendancy and the possession of the soil with the exception
of only one district, the Tungkwan district, where the Hoklo element prevails.
There are ten other departments in the Canton Province, forming its northern and
south- western extremities. In the northern departments, the Hakkas are found
scattered in small numbers all over the hills and mountains, but there is only one
department, Nan-hiung, where the Hakkas are numerically superior to the Puntis.
In the south-western departments of the Canton Province, the Hakkas have not got
any footing, whilst Hoklos are to be found scattered here and there along the

coast.

With these geographical facts before us, we can already surmise from
whence and in what direction the influx of Hakkas and Hoklos into the Canton
Province originally took place. Both of these races came from the North-East, the
Hakkas probably from Kiang-si, the Hoklos, as their name already indicates, from
the Foh-kien Province. The Hoklos apparently migrated along the coast and along
the banks of the East river, whilst the Hakkas followed the tracts of mountains and
hills, spreading over all the mountainous and hilly districts in the northeastern and

northern part of the Canton province.
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That this is not only an hypothesis, but based on good ground, will be seen,
when we have to treat the history of the Hakka race.

I1. The Hakka Dialect compared with the dialects of the other

races inhabiting the Canton Province.

The word Hakka, %57, means ‘strangers’ or ‘aliens.” Though this term was

to all appearance given to this people by their enemies, the Puntis, at the time
when the Hakkas first entered the Canton Province, and was certainly meant to be
a politely humiliating term, the Hakkas themselves have adopted this name, even
in prefecture of Kiaying- chow, which the Hakkas generally consider to be their
mother-country. It must not be supposed, however, that the Hakkas might possibly
be the descendants of some one of the foreign races that invaded China; though on
a merely superficial enquiry there might appear to be some reasons for such a
hypothesis. It might be said indeed, that according to the general tradition the
Hakkas entered the Canton Province for the first time during the Yuen dynasty,
that is to say, at the time when the Tartars overran the whole of China, not
excepting Canton and the Province of Kwang-tung. But on a more than superficial
enquiry, this hypothesis falls immediately to the ground. There is not the least
similarity between the remnants of the Tartars who have become absorbed in
China and the Hakkas. The latter people are in physiognomy, in language, and in
manners unmistakably thorough-bred Chinese. In fact, if there were not the
difference of dialect, one could not easily distinguish Hakkas, Puntis and Hoklos,
but it would under any circumstances be and easy task to distinguish any
specimen of those three races from a true descendant of the Tartars. And yet,
though is evidence enough to prove that the Hakkas are not foreigners but true

Chinese, and that they have sprung in common with Puntis, and Hoklos from the
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same family-stock, there are, on the other hand, difference enough to prove that
the Hakkas are now altogether a separate branch, differing in character and

manners from the other two races the Puntis and Hoklos.

The Hakka Dialect is not of mere local growth, nor a patois of some one of
the other dialects, but an independent branch of the common Chinese language,
and so to speak the crystallized relic of one of the different phases through which
the language passed in developing from Punti, which is the oldest relic of the
original form of the Chinese language, to Mandarin, which represents the latest
phase in the process of development through which the Chinese language has
passed. But this assertion wants perhaps some explanation. There is nothing in
Chinese literature to contradict the supposition that at the beginning of the
Christian era the Chinese language was still undivided, and though there must
have been already local variations, or even local dialects, budding forth as it were
here and there, these local dialects had not yet branched off from the common
dialect, which was in vogue everywhere throughout China. Now there are some
Dictionaries, published shortly after the Christian era, for the use of the whole of
China, and published with imperial authority and by men of the North, which give
the pronunciation and the tone for every written character. If we compare the
sounds and tones which these rhyming Dictionaries assign to every character,
with the sounds and tones assigned to them by the Punti Dialect and the Mandarin
Dialect, it is clear at once that the Punti Dialect of the Canton Province is
relatively the purest and least adulterated remnant of the of the oldest form of the
common Chinese languages. The tones which these old Dictionaries assign to
each character are generally the very tones which are now used in the Punti
Dialect, whilst they differ from the corresponding tones in the Mandarin Dialect.
The finals m, p, t, k, which the latter dialect has thrown off, are still retained in the
Punti Dialect, and are accredited by the old Dictionaries as belonging to the oldest

form of the common Chinese language. To the same results has led an
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investigation into the oldest Japanese transcription, some of which are as old as
A.D. 387. If then, as appears to be the case, the Punti Dialect is the best specimen
of the first, the Mandarin Dialect of the latest phase in the process of development
through which the Chinese language has passed, what place did the Hakka Dialect
occupy in the same process?

If we compare the syllabaries of the Punti, Mandarin and Hakka dialects, it
appears on the first glance that the Hakka dialect approaches much nearer to the
Mandarin dialect than to Punti. The difference from Punti is quite striking. We
reckon not less than 185 sounds which are in use in the Hakka dialect and never
occur in Punti, and again we reckon 175 sounds, in the vocabulary of the Punti
dialect, which are never used in Hakka. The same striking difference pervades the
tone system of both dialects. It is an invariable rule deduced from a comparison of
the tone system of both dialects, that every word which is in Punti pronounced in
the upper juh-shéng, has the lower juh-shéng in Hakka, and vice versa. In the
same manner the shang-p ‘ing and & ii-shéng tones are in in-numerable cases
exchanged for each other in these two dialects. But the greatest difference is
exhibited in the syntax of the Colloquial of both dialects. There are innumerable
phrases which, though quite common in one dialect, would be quite unintelligible
in the other; the application of the numeral particles also differs considerably; the
interjections used in each dialect are different, and so forth. The difference is so
great that it is a common saying among the Hakkas, that a Punti may study Hakka

for may years, and yet not be able to speak it correctly.

The similarities existing between Hakka and Mandarin are nearly as striking
as the differences which separate the former from the Punti dialect. If we compare
the vocabularies of the Hakka and Mandarin dialects, it is astonishing to see in
how many cases the pronunciation in Hakka, whilst differing from Punti, is

exactly the same or very similar to the pronunciation in Mandarin. Hakkas
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generally find not much difficulty in learning Mandarin, and this perhaps is the
reason why the menial offices in many Ya-méns in the Canton Province are filled
by Hakkas. The syntax of the Colloquial of both dialects is not very different:
every book written in Mandarin Colloquial is easily understood by Hakkas. It
might seem therefore, that Hakka is simply one of the local varieties of one of the
Mandarin dialects, say the Southern Mandarin. But though the Hakka dialect
approaches indeed some what nearly to the Mandarin, its differences from it are
still important enough to entitle the Hakka tongue to the position of an
independent dialect. The consonant r and the initial Iw are totally wanting in
Hakka; of the 54 finals used in Mandarin not less than 22are wanting in Hakka.
This we should think is proof enough that the Hakka dialect cannot be a patois of

any one of the Mandarin dialects, but occupies a separate position.

But it still remains to show the exact place which the Hakka dialect occupies
in the history of the development of the Chinese language. We have already seen
that the Hakka dialect occupies a position between Punti and Mandarin. This
might be further illustrated by comparing the number of sounds and tones in all
those dialects. The number of sounds used in Punti is707, in Hakka 619, in
Mandarin 532. The number of tones used in Punti is 8, in Hakka 6,in Mandarin 5.
Thus we see again, that Hakka occupies a middle position between Punti and
Mandarin. We can however still more precisely define its position. The difference
between the sounds of the Punti and Mandarin dialects is, as everybody knows,
very great, and taking into consideration, that Punti represents the original form of
the Chinese language, and Mandarin its latest development, it seems often quite
impossible to account for those differences. Now, when comparing all those cases,
in which the difference of pronunciation between Punti and Mandarin is very
striking, with the corresponding pronunciation in Hakka, we find that in seven out
of ten cases the Hakka dialect uses a sound which is apparently a transition from

Punti to Mandarin. Take for instance the character &, the pronunciation of which
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IS 0 in Punti, and ngao in Mandarin. Now, let me ask, how could the sound o be
changed into ngao? What connection is there between these two sounds? None, it
would seem. But the Hakka dialect supplies the connecting link, for the Hakka
pronunciation of the same character is au. Is it not clear at once, how easily the
sound o could change by dint of indistinct pronunciation into au, and au then into
ngau? We will take one or two examples more. The pronunciation of the character

] is ch’o in Punti, ts’o in Hakka, and #s '« in Mandarin. The character B is

pronounced hoi in Punti, k’oi in Hakka and & ’ai in Mandarin. If space would
permit, | could give more than a hundred examples of the same kind, all of which
go to prove that the Hakka dialect is the remnant of a phase of transition, through
which the common Chinese language passed in developing from Punti into
Mandarin, and the Hakka dialect is therefore the connecting link between those
two dialects.

As regards the relation existing between the Hakka and Hoklo dialects I can
be short, because the Hoklo is so very different, that without doubt no positive
relationship exists between the two dialects. Puntis and Hakkas have much less
difficulty in understanding each other, than either of these two races has in
understanding the dialect of the Hoklos, which is in fact a favourite object of
ridicule to both them. This dialect, commonly called Tiechiu (or Ch’iu-chow)
dialect, because it is principally spoken in Ch’ao-chow-fu, a Prefecture in the
eastern corner of the Canton Province, is a branch of the dialect of the Foh-kien
Province. The only thing it has in common with Hakka is the want of the vowel u.
But all the other peculiarities of the Hoklo dialect, the use of the soft consonant b,
the absence of the initials sh and f. and most of all that peculiar nasal twang with
which so many words terminate, distinguish the Hoklo dialect as pointedly from
Punti. There is however something curious in the Hoklo dialect, for there are
many elements in it which seem to be remnants of a dialect of greater antiquity

than even the Punti dialect can boast of.
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In conclusion | would remark, that according to the geographical distribution
of Hakkas and Hoklos we may estimate these two races to form a little more than
one third of the whole population of the Canton Province. It is therefore my
opinion that within the limits of the Canton Province the Hoklo dialect is spoken
by about three millions, the Hakka dialect by about four millions, and the Punti

dialect by about twelve millions of people.

I11. Character, Customs, and Manners of the Hakkas, compared

with those of the other races inhabiting the Canton Province.

In the preceding articles it has been remarked that the Hakkas differ as a race
considerably from Puntis and Hoklos as regards language, character and manners.
Having given in the last article a few sketches of the linguistic differences, 1 now
proceed to draw a comparative outline of the character, manners and customs of

each of these three races.

If you were to ask a thorough-bred Punti about the character of the Hakkas,
he would certainly, in the case of his condescending to acknowledge that he ever
heard of such people, turn up his nose and tell you that the Hakkas are quite
beneath your notice, that they are a kind of semi-barbarians, living in poverty and
filth. Perhaps he would be honest enough to acknowledge that if pressed by urgent
want they are a hard-working set of people, but he would not fail to add that
otherwise they are gifted with a great propensity for loafing and roving, and
especially for petty warfare with Puntis and for any rebellious enterprise that
might promise rich opportunity for plunder. Such or nearly such is the general
opinion which Puntis who have any intercourse with Hakkas form with regard to

the character of their rivals, and we cannot but acknowledge that there is much
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truth in such a statement, though it is our conviction that it does not give the
whole truth.

The Hakkas are for the most part engaged in agriculture, and they are
certainly a poor people. Now everybody knows that, especially among
agricultural classes, poverty and filthiness only too frequently wed each other. So
it is with the Hakkas. Their houses, their ancestral halls, the few temples they
have, are undoubtedly in a still worse condition as regards cleanliness, than those
of the Puntis, which are already bad enough. The difference is however most
striking, if we look at the way in which Hakkas and Puntis dress. Hakkas are not
at all dressy. If a poor Punti earns some money, he will first of all go and redeem
his pawned clothes, whilst a Hakka in the same circumstances would first of all
pay a visit to and eating-house. Punti women have always a flower or two in the
hair, and certainly look only the better for it, but a Hakka woman would tell you,
with a sort of virtuous indignation, that those Punti women ought to be ashamed
of themselves for rigging themselves out like flower-girls. That the Hakkas are
semi-barbarians is, to say the least, a very sweeping judgment. In districts where
the Hakkas are new arrivals, small in number and living in little hamlets scattered
between the hills and mountains, schools are of course a rare thing. But in districts
where the Hakkas are living in large numbers, where there are larger villages,
where they have enforced the right of competing at the district-examinations, you
will find few villages without one or two boys’-schools. In the lists of successful
competitors at the triennial provincial examinations at Canton there is always to
be noticed a goodly number of literary as well as military graduates from
Kia-ying-chow. Girls’-schools are however even in purely Hakka districts a very
rare thing, whilst almost every large Punti village can boast of a girls’-school, the
pupils of which however have generally no other object in view but that of
learning by heart some specimens of those hypocritical lamentations in which

every bride is obliged to indulge whilst being carried from her parental home to
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the house of her future husband. It is only just if Puntis acknowledge the Hakkas
to be generally a hard-working set of people. But that is a matter of course. The
Hakkas are for the most part engaged in cultivating rice; and the culture of rice,
with two or three crops a year, is well known to offer very little temptation to
indulge in habits of idleness and effeminacy. As regards the imputation of a great
propensity to idling and roving, which Puntis generally throw upon Hakkas, we
take this simply as another form of expressing the fact of the Hakka immigration
being still in progress. The Kia-ying-chow department, the so-called original
home of the Hakkas, is greatly overpopulated, and it is therefore only the natural
course of things that great numbers of people are continually emigrating from
thence, looking out for an opening everywhere in Punti districts, and earning in
the meantime their bread among Puntis by serving them as hired labourers, as
stone-cutters, blacksmiths, or barbers. If the Hakkas show sometimes a rebellious
spirit, the Government is perhaps more to be blamed for it than the Hakkas
themselves. That the Hakkas have an inclination to carry on petty warfare with the
Puntis is indeed the fact in those districts in which the Hakkas have been just
trying to settle amidst the Puntis; but this inclination is produced on the part of the
Hakkas by the want of bread, on the part of the Puntis by their overbearing and
intolerant conduct towards those poor immigrants, and on the part of the
Government by the dangerous policy of engaging armies of Hakkas to put down
rebellious movements among Puntis and vice versa. In the south western districts
of the Canton Province, where the influx of Hakkas has been slowly and steadily
going on since the middle of the last century, things have come to such a pass, that
the Puntis there lately declared they would not be sheltered by the same heaven
with the Hakkas. Where there is no such ill-feeling between the two races, Puntis
may be often heard acknowledging, that Hakkas are as a general rule an honest
and open-hearted set of people. And this is the impression which the writer of this
got by many years’ living among and with these Hakkas. There is less intelligence
among them than there is among Puntis, but there is also less malice, and there is

especially less of that ridiculous pride with which these Puntis look down upon
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the hated foreign devils, considering themselves, in spite of all the severe lectures
they have got, infinitely superior as regards morality, know ledge and power.

We have tried to sketch the character of the Hakkas by referring our readers
to the opinion which Puntis generally form on the subject. In will therefore be
only fair, if we proceed in the same way and let the Hakkas have their say also
with reference to the character of the Puntis. We do not mean Hakkas living in
districts where there is much animosity against Puntis, for they would paint the
character of the Puntis very black indeed. But it is strange, even in those districts
where the Hakkas are already settled for several centuries, where there have been
for many generations no feuds between Hakkas and Puntis, even there Puntis are
generally described as a clever but malicious and sneaking set of people. The
usual phrase which Hakkas use when talking of Puntis is “those snakes.” We often
noticed, that Hakka children generally do not even know the word “Punti,” whilst
the phrase “snake-dialect” is to them quite a familiar expression for the same
thing. That the Puntis as a race are more intelligent and clever than the Hakkas, is
a matter of fact, and that an unscrupulous use of this superiority over a naturally
confiding and honest people like the Hakkas produces with them the impression
of perfidy and malice seems to us quite natural. As natural it seems to us, that the
Puntis, knowing their intellectual superiority over the Hakkas, in addition to the
fact of their being indigenous to the Canton Province, look down upon them,
despise them and treat them with pride and insolence. This side of the character of
the Puntis appears however in another light, if we look at their behavior towards
foreigners. Though they ought to know by this time that the Western nations,
Europeans and Americans, are more formidable enemies than those poor Hakkas,
they have in reality in spite of all their humiliations learnt nothing and forgotten
nothing ; they still look down with as much insolence and pride upon us
foreigners, as they look down upon those Hakkas ; and in whatever capacity they

have to do with foreigners, they signally display the same unscrupulous perfidy;,
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pride and malice, of which those poor Hakkas complain so much.

As regards the character of the Hoklos we again refer our readers to the
testimony of the rival races. Both Puntis and Hakkas have only one opinion about
the subject, and that is, that the Hoklos are a daring, wild and ferocious people. As
the Hakkas hate the Puntis, so they fear the Hoklos. Whilst the Puntis despise the
Hakkas, they consider the Hoklos as rather a dangerous set of people and are
cautious in their intercourse with them. This wild and ferocious character of the
Hoklos shows itself in the fact, that in the South of China no robbers, no pirates
are dreaded so much as Hoklo robbers or Hoklo pirates. Especially as pirates the
Hoklos excel their rival races in daring exploits as well as in cruelty. Even Hakka
soldiers are frequently heard expatiating upon the courage and daring of Hoklo
soldiers, and it has really become quite a proverb among Hakkas, that “Hoklos are

not afraid of death.”

IV. Character, customs, and Manners of the Hakkas, compared

with those of the other races inhabiting the Canton Province.

One of the most prominent features that mark the different aspects of social
life among Hakkas, Puntis and Hoklos is the relative position assigned to woman

by each of these races.

To all outward appearance the position of woman seems to be worse among
Hakkas than it is among Hoklos. A Hakka woman, if strong enough, has to take
almost as much part in out-door work as any man. The carrying of heavy loads to
the market, of grass to the brick-kilns, the tilling of the fields the carrying of water

from the well, are as much the every-day duty of a Hakka woman as of a Hakka
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man. The consequence of course is that the seclusion of woman, which is
comparatively more common among Puntis and Hoklos, is almost an unknown
thing among the labouring classes of the Hakkas. Women go in parties of two or
three great distances on grass cutting expeditions unaccompanied by any man.
One may often see a married woman carrying produce to the market quite alone.
If any foreigner comes into a Hakka village he will find himself surrounded
perhaps by more women than men, whilst Punti or Hoklo women would scarcely

peep out from behind their house doors.

The position of woman among Puntis and Hoklos is somewhat different.
Puntis are generally better off than Hakkas. Whilst Hakkas are principally an
agricultural people, Punti society embraces every branch of industry besides.
Whilst Hakkas are principally engaged in cultivating rice, Puntis cultivate rice, tea
and silk; and be it understood the latter two branches, which are scarcely
cultivated among Hakkas, entail not half as much trouble and dirty work as the
cultivation of rice. The consequence is, that Punti women even among the
agricultural classes are not worked so badly as Hakka women. The custom of
cramping the feet of females, which is even among the rich Hakkas scarcely ever
observed, is almost a law in every well-to-do Punti family, Punti women live
therefore, comparatively speaking, more in-doors than Hakka women; their work
is not so rough, the management of the internal affairs of the household besides
needle work being their principal occupation; their manners likewise are better,
and they are cleaner and tidier in all their habits than Hakka women. They have
moreover advantage of obtaining some little education; for a girls’-school is to be

found in almost every larger village.

As regards the position of woman among the Hoklos, who are principally
sugarplanters, fishermen, sailors and traders, it is more analogous to the state of

things among Puntis than to that among Hakkas. Cramped feet are, perhaps, not
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so frequently to be seen among Hoklos as among Puntis, but otherwise a Hoklo
woman occupies much the same position as Punti woman. Polygamy again is not
so frequent among Hoklos as among Puntis, but this slight advantage is more than
nullified by a custom almost as bad as that of polygamy, which to a large extent
pervades the richer classes of Hoklos. We mean the selling of girls and adult
females, or in other words the employment of female slaves.

Comparing therefore the position of women among all three races the
Hakkas would seem to deserve the palm in this respect, as the position of a Hakka
woman is certainly more natural and healthy, and more facilities for the
realization of a happy family life, because it is less hampered by such crying evils
as polygamy and female slavery, which nip the growth of affection between man
and wife almost in the bud and give little chance for the enjoyment of a quiet and
happy home life. But it would be unjust if we were to overlook another point
connected with the position of women, which taints the social life of the Hakkas
and shows them in a light that might appear to justify the imputation of
semi-barbarism, which Puntis are wont to throw upon them. The terrible custom
of female infanticide, which has first been discovered to exist among the people
living in the Fo-kien Province, prevails almost to the same extent among their
descendants the Hoklos who live in the Canton province; but they are far
outstripped in this particular by the Hakkas, whilst the Puntis are very little tainted
with this vice. It is a fact, that among Hoklos and much more among Hakka,
female infanticide is the general custom of the agricultural classes. Educated
people of course even among the Hakkas are too scarce to exercise any influence
worth speaking of toward the suppression of a custom which has struck its roots
so deeply into every heart and throughout society. The proportion of females
killed immediately after birth is generally estimated by Hakkas to be about
two-thirds of the whole number of females born. In a small village in which the

writer of this lived for several years, a careful and with the help of some Christian
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women secretly instituted investigation led to the result, that without any
exception every woman who had ever given birth to more than two girls, had at
least killed one. It is consequently very difficult, if not in most cases impossible,
for a poor man to obtain a wife, except in districts where Hakkas live interspersed
with Puntis and where then the Hakkas are in the habit of marrying Punti women.
The most disastrous consequences of female infanticide are those which next
result from the paucity of women and the difficulty of obtaining wives,

consequences which may be easier imagined than expressed in words.

What has been remarked above with reference to the character of each of the
three races, the position of woman and the prevalence of infanticide, comprises
the most important differences between Puntis, Hakkas and Hoklos. There are
however a few minor differences to be pointed out. The settlements of the Hakkas
are for the most part in mountainous or hilly districts, but even in other districts
their villages are invariably built each on the brow of a hill or at any rate backed
by a small grove of trees. The Hoklos have settled in the coast districts or on the
bank of the larger rivers, whilst the Punts live in the plain country occupying
almost everywhere the best part of the soil. But there are some marked differences
as regards the way in which the villages and even the houses of Puntis and
Hakkas are built; so much so that anybody when seeing a village from a distance
can immediately tell if it has been built by Puntis or by Hakkas. One of the
differences lies in this that Punti villages usually consist of several rows of houses,
one row behind the other, usually on the side of the village. Hakkas build but few
temples, but there are always situated in the middle of villages, and the houses
generally built in one outstretched line.

There is however another difference to be observed in the manner of
constructing the roofs of the houses. On houses of Puntis the eaves of the roof are

very short, the roof therefore projecting only a few inches over the walls n which
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it rest. On Hakka houses the eaves are very long. In consequence of which the
roof in the front and back affords ample shelter against the rain and serves
especially to keep the foundations of the walls dry. The villages and houses of the
Hoklos are sometimes built like those of the Hakkas, sometimes like those of the
Puntis. But now let us have a look at the people that live in these houses, and we
shall see almost as marked a difference in their personal appearance as in their
architectural tastes. These is a slight difference as regards the dress of the men.
The jackets of Hoklos are longer than those of either Puntis or Hakkas, whilst the
latter have longer tails than either Puntis or Hoklos. Those differences are slight
indeed; they appear only among the labouring classes and it wants an experienced
eye to find them out. But the differences with regard to the dress of the fairer sex
are most striking. Whilst Hoklo and Punti women perfectly agree in their tastes,
the Hakka women display a great deal of originality in almost every article of
their attire. A Hakka woman fastens her hair right on the top with the help of a
silver ring, and wears in summer a large flat and fringed hat with a hole in the
middle, through which the knot of hair is thrust to keep the hat steady. In winter
she throws over her head a piece of blue cloth and fastens it with a cotton string.
Both of these articles are peculiar to Hakka women, a peculiarity however of
which Punti and Hoklo women are far from envious; in fact they abhor that
horn-like or tea-pot shape, into which Punti and Hoklo women twist their hair.
The sleeves of the tunic of Hakka women are narrower than those which we see
on Punti or Hoklo women. Hakka women have moreover a small flat piece of
silver of a square shape dangling down from their shoulders as an ornament, and
are in the habit of wearing a girdle. Both of which articles their rival sisters never
use. Even the shoes of a Hakka woman have a peculiar shape; whilst the shoes of
Hoklo and Punti women have sharp points, the points of the shoes which Hakka

women wear are round and curved upward.

Having noticed some differences in the architectural aspect of the villages
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and houses of the three races, some peculiarities also in the way in which their
inhabitants dress, let us now step inside these houses and have a look at the people
whilst they are taking their meals. Perhaps we shall find that each race has a
gastronomic partiality for one dish or another. The Hakkas are particularly fond of
rice and able to devour that in greater quantities than the other two races. But they
despise congee. In fact the phrase “to eat congee” is in Hakka synonymous with
eating the bread of a beggar. Puntis and Hoklos are far from despising congee,
they prize it highly as the proper food for sick people. The Hakkas when putting
the rice for breakfast or dinner into the boiler add aways [sic] some vegetables
which are just in season, potatoes, yams or melons, and boil them along with the
rice, a custom which is never t be seen among Puntis of Hoklos. The Hakkas are
also particularly fond of yellow wine, which each household prepares for its own
use, whilst Puntis and Hoklos usually drink white wine which is bought in shops.
But it is only the Hakka race that displays such culinary peculiarities. The Hoklos
being for the most part engaged in cultivating sugar, are famous for preparing a
certain kind f sugar-brandy, of which they are very fond. They display also a
marked predilection for pickled vegetables and pickled fish, whilst Puntis and
Hakkas usually stick to salt-fish and fresh or dried vegetables fried in oil. The
Puntis have their peculiarities as well as the other races. They are noted for their
predilection for a strange kind of beverage which both Hakkas and Hoklos
consider a most loathsome drink. This beverage is called rice-vinegar and
prepared by dissolving in hot water the rice-crusts which attach themselves to the
rice-boiler, and keeping this mixture well covered up for two or three months,
whereupon it is ready for use. Puntis are also famous for preparing a kind of
hollow globular cake or dumpling, made of riceflour, sugar, and oil, and therefore
called oil-dumpling (yau tui). This is in fact, the national cake of the Puntis and
corresponds as such to a similar cake of the Hakkas, called sweet-cake, in the
preparation of which however no oil is used. A Hakka whom we once happened to
ask what he considered to be the most striking difference between Puntis and

Hakkas, replied in good earnest, ”Puntis always eat oil-dumplings, whilst Hakkas
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eat sweet-cakes.”

V(1). Popular Songs Of The Hakkas.

Popular songs or ballads are the medium by which each people or nation as
such expresses its own feelings, sufferings, joys, or heroic deeds. They are the
common property of the whole mass of a people, the surest index of the national
character, while at the same time every individual recognizes in them his own
private thoughts and feelings, his own joys or sorrows, and his own personal

recollections.

There are some features which are common to the popular songs of every
nation. They do not enter into anything like a circumstantial and connected
description of the experiences of an individual, neither do they give any merely
fancied or imaginary sentiment, but what every body in certain circumstance felt,
and they sketch rhapsodically, not caring much for logical connection of ideas, but
throwing forth their accents of love, woe, and hatred almost incoherently, as
everybody’s thoughts break forth in moments of excitement and passions, the
“disjecta membra poetae.” There is no hypocrisy, no moral, no religious cant in
popular songs. They express every thing with na‘ive simplicity and unblushing
truthfulness, but for that very reason also with the greatest intensity and energy,
abound and the artless strength of their language excite the admiration of just

critics.

On this account, Chinese popular poetry is to be considered an important
source of information as regards the manner and mode of thinking of the common
people. The more so as we all know that Chinese historians lack nothing more

than truthfulness. Unfortunately however that decay, which according to the laws
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of nature must necessarily come over popular poetry at a certain stage in the
progress of society, has already commenced in China. The ancient popular lays
have long ago sunk into derision and oblivion, being unjustly despised by the
learned and irregularities. No doubt many fragments of those ancient lays or
ballads may be still lingering in the memory of the vulgar, and many interesting
relics of them might perhaps still be gleaned, but the writer of this is not aware of
any such attempt on the part of a Chinese scholar. Those tea-songs which have
been collected and published by Sir John Bowring smell so strongly of the

study-lamp, that they cannot possibly be called popular songs.

To confine ourselves however to the people living in the Canton Province, it
is especially among the Hakkas where popular songs are still a living thing, living
in the memory of the common people and being handed down from one
generation to the other mostly without the aid of books. The Hakkas are, as a
whole, a singing people like the Germans. Puntis and Hoklos have their
sing-songs, their story-tellers, their wandering musicians, their books of songs and
ballads; they listen to these popular lays, they read them, but they do not sing
them as the Hakkas do. Among the latter you won’t find a single boy or girl above
fourteen years, that does not know by heart an incredible number of such songs.
Those who have never learned to read, and the agricultural classes as a whole, use
these popular songs on every occasion, they hum them whilst working, they
banter each other, they mock and ridicule each other by singing appropriate
strophes of popular songs. For any given relation of life, for any possible situation
there are also rhymes, strophes, and antistrophes expressing adequately the
feelings of the moment, The whole mass of popular songs current among the
Hakkas divides itself into six distinct classes. There are first the so-called

“mountain songs” (LLI#K), living especially in the mouth of the agricultural

population, and bearing almost throughout an erotic character, many of them

reminding one strongly of Ovid’s “Ars Amatoria” There are secondly the
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so-called responsoriums (F15K), songs for bantering between the two sexes, one

strophe sung by a man and replied to by a woman. To illustrate the general
character of this class of popular songs, we will just give one example. A lad may
for instance be standing at his housedoor and see a girl coming on the road past

his house; he immediately sings out:

A Dblack silken fringe she wound doubly round
At her heels there dangles her tail,
A sprightly young girl comes passing my door

One glance and her heart does her fail.

Thereupon the girl taking up the same tune will reply:

A bran-new oiled sun-hat he wears,
To his heels his tail’s hanging down,
From afar | thought him a bean

Coming nearer | see him a Clown.

Acthird-class of popular songs are the so-called tea pluckers’s songs(¥¢75#K)
which are especially sung at the time, when the mountain-tea (LLI%%) is gathered,

which is the only kind of tea cultivated by Hakkas. Another class form the

so-called “salt-water-songs[”] (ii&7K&X), for sailors boat people and fishermen, but

as there are but few Hakkas living on the sea such songs are rather scarce. There

are finally songs for beggars (Z & A&k) which are mostly long ballads or
comical stories, and songs for children (/]N528K) or nursery songs. The greatest

part of all these popular songs cannot be written out in Chinese characters, as they
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are couched in the very lowest colloquial, abounding in sounds for which no
corresponding character can be found in the written language. The writer of this
collected several hundreds of them piece-meal during a five year’s residence in
the interior, jotting them down in Roman characters just as he happened to hear
them sung by the people. But as yet he has not been so fortunate as to stumble
upon any historical ballad of great antiquity.

| intend to give some specimens f each of the above mentioned classes of
popular Hakka-songs, but reserve them for another number of this paper

V(2). Popular Songs of the Hakkas. (Continued.)

Before introducing to your readers some specimens of the popular poetry
current among the Hakkas, | would other a few further remarks, which the nature
of the subject calls forth. [ am afraid that some readers of the N. & Q.’s will be
surprised to find so much space of a valuable paper taken up by raw translations
of rubbishing popular songs, as they will perhaps be phased to call them, and
others will even wonder how on earth a man could not find something better to
fill up his leisure hours than the collection and study of vulgar lays. | am therefore
in self-justification bound to explain more fully the value which I attach to similar

studies.

In the first instance the Chinese text of these popular songs appears to me to
afford the only standard by which we can determine what good colloquial is.
Everybody knows that the colloquial which he hears from his teacher is
something different from the colloquial which his coolies talk among themselves.
Now as regards the written language we have in the classics a sure guide to direct

our judgment in all matters of composition in prose or verse, but as regards the
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spoken colloquial we at least know of no other standard than the one that is
afforded by those popular songs which are daily in the mouth of everybody,

intelligible alike to the learned and the unlearned.

Another instance of the use to which the study of popular poetry might be
turned we find in this, that it shows us the possibility, the means, and the way for
transplanting to China the finest flowers of western Christian poetry. Translations
of Christian hymns done as we have them in the style of the classics will never
become popular, because they are unintelligible to the mass of the people. If we
require our native converts to refrain from singing their own popular songs
because of the impropriates with which they abound, we should first of all try to
substitute for them something better, clad in the same homely dress. One word
about the moral or rather immoral character of these very popular songs. Any
foreigner who travels through Hakka districts, or I may as well say through any
district of China, will be struck with the apparent propriety observed in the public
intercourse of both sexes. Though you may there daily see men and women
carrying loads together to the market, walking in company, resting together at
tea-houses, crossing rivers in ferry-boats, travelling on board of passage-boats,
you will never see the least approach to indecent behavior. It will be the more
striking to you, if you remember the scenes of brutality and bestiality which may
be observed almost daily in the public gardens, at the railway stations, in the
omnibuses of almost every country of Europe. You may travel through the whole
of China, but you will never see anything like that. Thus it might seem that the
lower classes of Chinese are superior to the corresponding classes of society in
Europe as regards outward propriety of conduct, and the writer of this thought so
for a long time, during which he lived in the closest intercourse with the poorest
classes of Hakkas. But when he began to understand their colloquial, when he
began to understand the expressions they use when bantering, scolding, or cursing

each other, when he began to catch the meaning of those short songs which every
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boy, every girl above ten years, every man and every woman sing daily in their
leisure hours and over their work, a fathomless abyss of the uttermost moral
depravity opened itself before him. These observations made it clear to him, that
these Chinese are the most consummate hypocrites. Your see no impropriety in
their public conduct, but in privacy in their speech and slang phrases, they are the
most immoral nation | know of. Take the very obscenest of European songs, songs
which you can hear nowhere but in the very lowest of music-halls in large
seaports, songs which the very man who sings them is ashamed of uttering aloud,
take such songs | say and you have the average moral character of those, which

every Hakka, man and woman, young and old, boy and girl, sing daily and aloud!

| have made these remarks in order to obviate the inference which might be
drawn from the following translations, viz. that the popular songs of the Hakkas
are of a perfectly harmless nature, and | beg to state, that the subjoined twelve
songs were all that could be selected for translation out of several hundreds. |
have made it a point to translate perfectly literally and to rather omit a song
altogether than spoil its authenticity by the slightest alteration. I give first a dozen

of mountain songs (115x).

1.

Now the Sun has risen in the East.

As a mountain-tree fears twining croppers[?],
As a foreign vessel dreads the pirates,

So a young girl fears a handsome lover.

2.

Now the Sun has reached the zenith.
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Days incessant | continued wooing,
By the Heavens we swore to love each other,

Should she false be, may the lightning strike her!

3.

Now the Sun shines forth with scorching heat.
At her gate a girl is planting onions,

Every day she sighs “there are no onions,”

Every night she sighs “I have no husband.”

4,

Blazing is the Sun, on hopes for clouds,
Parched are the fields, they hope for water,
Cloudless is the sky, on hopes for showers,

Single is that girl, she hopes for -whom?

5.

Bright the Sun may be and bad the weather,
Trees and flowers gay, the garden dreary,
Good the plant may be and bad the crop

Fine a girl may be and die a spinster.

6.

Don’t blame Heaven for sending rain in torrents;

Mind that fearful drought some years ago,
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When for rice were paid cents six and thirty,

And to death were starved the fairest maidens.

7.

Incense burned leaves embers in the censer,
Is the lampwick burned there are but ashes;
If you want to woo, then woo two sisters;

Is the one at work, you have the other.

8.

Once my girl and I walked up you hill,
When | hurt my foot the blood gushed out,
But she tore her dress to bind my wound,

Pain then racked my foot and racked her heart.

9.

If you sweetheart jilts you, never mind.
Every mountain sends some creeklet forth,
Every valley has some little water,

If you fail on one side; try the other.

10.
Ah! The world is worse than ever it was,
Finger-rings are worn as large as door-rings,

Once a lover wanted but one ring,
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Now a lover wants a lot of dollars.

11.

Twice | met my sweetheart in the dusk,
And this night we met behind her house,
When somebody passed and looked askant,

But she seized a twig and called her pigs.

12.

Three times barked the watchdog at the gate;
Surely now my lover must be coming,

Hush my dog, and let me open the door,

With my hand behind I’1l lead him in.

V(3). Popular Songs of the Hakkas. (Concluded.)

Having already, in one of the former numbers of this paper, enlarged on the
nature and character of those classes of popular poetry, which differ from the
more common type of mountain-songs, | subjoin the following specimens without
any further remarks. 1 would merely add, that Nos. 1-12 belong to the class called
tea-songs (F¥ZSEK), whilst Nos. 13-18 are specimens of responsoriums (F154).
No. 19 then may represent the nursery-songs (/N 52.8X), and No. 20 the song of
beggars (Z & AEK). | refrain from giving any specimens of salt-water songs, as a
closer study of them has convinced me that they are all imitations or

reproductions of Punti songs.
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1.

In the first month, when the peach-tree blossoms,
When the old year’s gone, the new year comes,
When cool breezes bleach the plumage of the goose,

Then behind their curtains women yearn for love.

2.

In the next month, when the willow blossoms,
Little buds shoot forth and leaflets spread,

When all buds and leaves are glittering with dew,

Then beneath the willows women yearn for love.

3.

In the third month, when the tea-trees blossom,
Every maid goes forth to view the gardens,
Every maid then loves to stroll about,

But whilst plucking tea they yearn for love.

4,

In the fourth month, when the beech-tree blossoms,
Standing splendid white with flowers all over,
When no one likes his meat or wine when cold,

In the backroom at their toilet women yearn for love.
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When then next month courtyard-flowers blossom,
When the swallows seek their wonted haunts,
When the swallows in the garden gambol,

Then whilst gathering flowers women yearn for love.

6.

In the sixth month when the rice-plant blossoms,
When each blade unfolds some tender ear,

And each ear seems pregnant with rich corn,

Stalking every nerve then women yearn for love.

7.

In the next monthewhen the caltrops blossom,
Crowds of girls go forth to view the gardens,
Crowds of girls go strolling through the fields,

At their wash-tubs even women yearn for love.

8.

In the eighth month when the wild flowers blossom,
When the old year goes to meet the new year coming,
Then young men like butterflies go roving

Over land and seas -- they yearn for love.

9.

In the ninth month when the asters blossom,
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And the people make fermented wine,
With cold tea or rice I still could manage,

But with bed and matting cold- | yearn for love.

10.

In the tenth month paper-trees do blossom,
And the people handle paper-scissors,
Cutting flowers from paper for the fair,

In the streets then selling them I yearn for love.

11.

In the next month when the snow-tree blossoms,
And the people handling brooms and besoms
Clear away the snow to open paths,

| too sweeping off the snow then yearn for love.

12.

In the twelfth month pillow-flowers blossom,
Then | put two pillows on my bed,

It’s that famous pair “the loving wild-fowl,”

Resting no these pillows-then | yearn for love.

13.
The Maiden.

Here I’ve got one thousand cash and one.
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Now, my friend, divide them for some persons,
Let not one have more than any other,

Let not one have less than any other,

Who divides these cash that none be left?

Him I’ll marry without go-between!

14.

The Youth.

I will try and make out seven portions,

Each one hundred cash makes seven hundred,
Forty cash then, makes two hundred and eighty,
There to each now, that is twenty one,

And this altogether makes one thousand and one.
Look | have divided all your money.

Come now marry me without a go-between!

15.

The Youth.

Handsome is my sweet-heart grown,
Like the sky’s five coloured clouds,
Of her beauty she gives me a part,

All my wordly goods I give to her.

16.
The Maiden.
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If you love me, rig me smartly out,
| want Swatow-shoes with cloud-like born,
Want a Kwang-si straw hat quite a beauty,

And some money too for playing cards.

17.

The Youth.

Should I spend my money all for you?
Sell my best fields all to gain your love?
Sell my fields, incur my father’s wrath?

Let my wife and children wail and groan?

18.

The Maiden.

Day and night burn incense, pray to Heaven,
To assist you, love, in making money.

That you might gain many thousand dollars

And redeem the fields you sell for me.

19.

Hush the baby, sleep! sleep!

Thy sister’s gone a-gardening,

thy father rides a snow-white horse,
He rides up to grandmother’s door,

Grandfather brings his old wine forth,
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Grandmother kills -- a fowl.

20.

Most venerable Sir!

Most venerable Sir!

| know you gave me many a cash,
Now tell me when your birthday is.
Fool that I am, I’ve nothing to present:
I’'1l boil some water, boil some tea,
Fetch you a bench to sit,

But nothing father can | do

To show my gratitude.

VI(1). The Religion of the Hakkas.

To any scholar who studies Chinese theology and sets to work by reading
through the intricate maze of Confucianist, Buddhist, and Tauist literature, it will
seem to be and almost hopeless task to clearly define the different religious
systems of China. For in conformity with the complimentary and latitudinarian
policy generally followed by Eastern religions when coming in contact with
opposing views, Tauism and Buddhism and to some extent even Confucianism,
have mutually adopted their respective principal divinities. An observation of the
practical working of the systems just mentioned would seem only to confirm the
impression, that the practical theology of China is a perplexing labyrinth. For the
strictest Confucianist may any day be seen not only worshipping those stars which

are considered to have supervision of all affairs relating to literature, (viz: X & &£
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and &L %) but actually going through wedding or funeral ceremonies in strict

conformity to Tauist or Buddhist rituals, or, as the case may be, choosing a site for
a dwelling house or tomb after the most approved principles of Tauist orthodox
writers. As regards those Tauists themselves, they have borrowed the whole of
their ritual and their system of ecclesiastical discipline from the Buddhists, they
worship a triad which differs from the Buddhist trinity in nothing but the names,
and they worship Kwan-yin(#i ) Chun-t’i+$g) Lung-shu(#Efsf) and a few
other deities almost as devoutly as the Buddhists themselves. And the latter sect
politely return the compliment by admitting into their Pantheon the god of the
hearth (5] )1:#), the god of the five point of the compass (/5 7. 1-1#), the

Dragon-king (§€ T-), and other popular deities of undoubted Tauist origin.

Bewildering as this confusion is it is increased by the difficulty of determining the
origin of many deities and religious rites now common to both systems. This
difficulty arises especially from the fact, that not the Tauist system only but the
Buddhist likewise-though to a smaller extent-have drawn from one and the same
source, viz. the religious notions and customs current among the peoples
inhabiting China before either Confucianism or Tauism or Buddhism developed
themselves. But as to the details of this earliest form of religious worship in China
we know unfortunately very little besides the hints given by the Chinese Classics,

and the relics preserved in the religion of the Miau-tse.

It is therefore with some feeling of relief that we remember it is not
necessary for the sake of a right understanding of the Hakka religion to inquire
into the rise and development of religions thought in China, the various phases of
which process we still can see crystallized as it were in the native religious
literature. What we have now to deal with is not the religion of the learned; not
the religion of the books, but the religious life of the great mass of the people, the
popular religion, and more especially the popular religion of the Hakkas in its

difference from that of other rival races inhabiting the Canton Province. Great as
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the confusion appears when we compare Buddhism and Tauism from the standing
point of their classics and rituals, the confused mass arranges itself into something
like order when we put aside the books and watch the symptoms of religious life
among the common people with a view to measure the influence which the
different religious systems respectively exercise upon the various races. Thus
narrowing the limits of our present inquiry, leaving behind us the turgid waters
and whirlpools of scholastic latitudinarianism and entering the arena of real
concrete life, we behold at once all that was shadowy and confused before lit up,

and the differences of religious thought and life standing forth in bold relief.

If I have not utterly failed in my argumentation throughout the preceding
articles I think I have shown the readers of N. and Q. that the Hakkas are a
distinct race differing from Puntis and Hoklos, not by their dialect only but
likewise in their manners and customs. Now the same disparity appears to
separate them in their religious life and thought from their neighbours. And first
among the peculiarities of the Hakka religion ranks the neglect with which it
treats the great deities patronized by the state, deities upon whom successive
dynasties have conferred the most splendid titles, raising them thereby above the
ordinary level. Thus for instance the god of the sombre heavens (2. -7 or -
77) whom both Puntis and Hoklos consider to be the god above all gods, is little
known in the pure Hakkas districts. Whilst Puntis and Hoklos have bestowed on
him the greatest attention ever since the Ming dynasty began to patronize him, the
Hakkas still cling faithfully to the Jupiter of their forefathers the great
jade-stone-emperor (= & 7 ) The same is the case with the god of war ([#7)
who by imperial decree has been raised to the same rank with Confucius. He
enjoys among the Hakkas very little of that popularity which both Puntis and
Hoklos accord to him. Still worse fates the patron of cities (3£ ) an exceedingly
popular deity everywhere in the Canton Province except among the Hakkas. It is

only the queen of heaven (- /=) who alone of all the state gods enjoys something

87



like popularity among them.

Besides the neglect shown to the state gods the Hakka religion distinguishes
itself by marked disrespect which it exhibits with regard to the great Buddhist
divinities. Of all the great Buddhas and Bodhisattivas none is worshipped songs

the Hakkas except the medical king (247 in Sanscrit [sic] Bhaishadjy-garadja)
worshipped by vendors of medicines, and another Bodhisattwa (3 1)

worshipped once a year at the festival of the hungry spirits. Even the great

Kwanyin (#{% in Sanscrit [sic] Analoketeshwara) whose thousand eyes and

merciful heart exercise a thrilling power over all classes of Puntis and Hoklos and
who enjoys immense popularity among both sexes, can scarcely be said to be very
popular among Hakkas. It is only the female portion of their community that
bestows any attention on this goddess, resorting to her temples twice a year and
indulging there in public dinner-parties given in her honour, to which however
women only are admitted. The very name of Buddha is scarcely so much as
known, whilst the name Amidha Buddha ([e[5g§FE {#5), the great ruler of the

western paradise, serves as a standing joke among them, figuring sometimes in

comic songs, and provoking uncontrollable hilarity whenever mentioned.

Another characteristic of the Hakka religion is the total absence of the
peculiar tenets of Buddhism. The doctrine of a metempsychosis for example has
saturated the minds of Puntis so deeply and generally, that even people of the
lowest classes are constantly making allusions to it, ascribing calamities that
befall their neighbours to crimes committed in a former life, or expressing their
gratitude for acts of great liberality by promising that they will immediately after
death serve their benefactors as dogs or horses. No such ideas are current among
the Hakkas, and even the educated classes know nothing of a metempsychosis.
Thus also the Buddhist doctrine of an hell, with its tortures and purgatory, so
familiar to Puntis by the representations in the so called temple of horrors and by
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Buddhist prints circulating largely among them, is quite foreign to Hakkas, who
have the Tauist idea that the righteous ascend after death to the stars whilst the
wicked are destroyed at the same time with their bodies. The fable of the western

paradise (&% 1) the most popular romance among Puntis is known among Hakkas

only in its Tauist dress, designating the Kwan lung mountains ad the abode of

genii where the western king (7§=F.2) rules over the male, and his wife (7§

£})over the female portion of the immortals.

The gulf that separates the religion of the Hakkas from that of the Puntis is
wider still. The above remarks will have shown that the Puntis as a race are much
more influenced by Buddhism than by Tauism, and yet we could give a long list
of deities which are of undoubted Tauist origin and moreover invariably
discountenanced by Buddbhist priests, but worshipped by Puntis whilst perfectly
ignored by the Hakkas. Examples of this anomaly are the following divinities:
-the dragon-mother (FE£}), the first of the Tauist patriarchs (BEZE77 £), the

three rulers (£ #7T "FJr), the spirit of rain(FRETi{H), a tutelary deity
controlling house-building and house-repairs(5f T £f), the famous three brothers

of the Han dynasty (=3¢ E.#) and an host of minor divinities as AP A&, FET
B, 7570, = CEm, B JCET ete. etc. This shows how little there is comparatively in
the Hakkas of that idolatrous infatuation which prompts the Puntis to worship, in
addition to the long list of divinities which they have in common with the other
races in the Canton Province, quite a number of Buddhist and Tanist deities not
worshipped by either Hakkas or Hoklos, and to finish off this tremendous array by

a long series of local deities of which | will only mention Kam-fa (&4 with

J\#4E), Nam-hoi-shan (B /& H), sam-tai-chung(= A1), a goddess of rice (°K
%) and a goddess of silk (Zz). All these local deities have never been adopted
by the Hakkas.
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The differences between the Hakka religion and that of the Hoklos are less
marked because the latter race is almost as averse to Buddhism and as attached to
Tauism as the Hakkas. The chief difference consists in this, that there is a number

of deities extensively worshipped by the Hoklos (as for instance ZZ% 1, #EE 57,
EEEER and = (1] T), which are perfectly unknown to the Hakkas, and that the
worship of the lares rustici (17 f1£}) which is most popular among the

Hakkas is not to be observed anywhere among the Hoklos, who worship in their

stead the spirit of grain (F&H).

Thus far | have tried to give your readers some idea of the peculiarities of the
Hakka religion, exhibiting before them the negative side of the picture. In a future
number of this paper I will turn the photograph and look at its positive side.

VI1(2). The Religion of the Hakkas. (Continued.)

The first characteristic that at once obtrudes itself to even a superficial
observer on travelling through Hakka districts is the scarcity of temples. The
Hakkas certainly have temples for their idols, but on enquiry one will find that
most of them have been built by the original inhabitants of the country and before
the advent of the Hakkas who took possession, placed their own idols in them, but
seldom take the trouble of keeping the edifice in repairs. Consequently almost all
their temples are in a dilapidated condition. In many Hakka districts one may
travel for miles and miles without seeing a single temple, as the people generally
give the preference to their ancestral halls, which usually contain some favorite

idols in addition to the ancestral tablets.

This state of things shows at once the relative position of ancestral and
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idolatrous worship. The former is the primary and essential form of worship, the
latter is of secondary importance and may be dispensed with altogether. In fact the
Hakkas are not half as idolatrous, bigoted, and priest-ridden as the Puntis, and to
some extent even as the Hoklos are. Their most important religious ceremonies

are gone through either in the family dwelling or in the ancestral hall, and are
generally performed without the intervention of priests by the head of each family.
Domestic worship and worship in the open fields, or on the top of mountains, is

much more frequent among the Hakkas than among any other race.

It may be said that among Puntis and Hoklos ancestral worship takes
likewise the first place, and | fully acknowledge the truth of that. But whilst
among those races idolatry, either in Buddhist or Tauist dress, ranks next to and is
often mixed up with ancestral worship, and among them the priests have usurped
the place which in patriarchal times the head of each family had, you will find a
different state of things among the Hakkas. There first in rank appears ancestral
worship, from which priests are totally excluded. Next in importance however
comes, not idolatry, but a certain extensive system of religious superstition, which
is neither of Buddhist not of Tauist origin, though it is in some degree tinged by
the latter religion, and which does not require the employment of priests. This is
the system of somnambulism, witchcraft, and sorcery upheld and fostered by the
general dread which Hakkas constantly have against secret mysterious influences
of wicked spirits of demons. To them every evil, every calamity, every disease, is
ascribed, and consequently somnmbules, sorcerers, and exorcists are in great
request. Remarkable, however, it is that whilst among Puntis and Hoklos most of
these offices are performed by priests, they are in the hands of private persons

among the Hakkas. Somnambules ({i[[%£ or Ail|%t)abound among them (see Notes

and Queries Vol. 11, No.2, p19), and likewise sorcery and exorcism are as
common and as honest trades among the Hakkas as shoemaking or tailoring

elsewhere. There is a sorcerer or exorcist (%] T.) with his amanuensis dressed in
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female costume (%%%) almost in every large village, and has everywhere a greater

practice than the best physician can obtain.

In connection with these superstitions practices | may mention another trait
peculiar to the Hakkas. This Is the strong belief they display in the possibility of
bringing departed spirits back, and the custom they have of trying to recal the
spirits of their dying or deceased relatives. The idea of the soul’s immortality is a
common form of belief among all Chinese races, but this custom of recalling
departed spirits is a peculiar characteristic of the Hakkas, and one that
distinguishes them from Puntis and Hoklos, whilst at the same time it shows that
the North of China where the same custom prevails. Puntis engage Buddhist or
Tauist priests to perform mass whilst a person is dying, with the idea that the
prayers of the priests might heal the sick, or to sing their litany for the dead to
benefit the soul in Hades; but the Hakkas employ their sorcerers -- who usually
are not ecclesiastics of any persuasion — either when a person is supposed to be
dying or immediately after death has taken place, with the distinct understanding
that the soul should, by the incantations of the sorcerer addressed to the four
points of the compass, be induced to come back, to re-enter the body of the dying
or dead and revive it. To effect this a ceremonial is gone through, the description
of which I reserve for another number of this paper.

| believe it is this strong hold which superstition has upon the minds of the
Hakkas, and this strong belief of theirs in the possibility of a resurrection from the
dead (see Notes and Queries Vol. I, No. 4, pp.37 to 40), which gave them such a
decided leaning towards Tauism, a system which in its popular form always
favoured astrology, sorcery, and exorcism, and whose votaries mad themselves
famous by their endeavours to find the plant of immortality or some means to
recall the dead to life. Those Hakka sorcerers and exorcists who have perhaps

never taken any religious vows are usually designated by the same name ([ 4)
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which commonly distinguishes Tauist priests from their Buddhist colleagues (1
i&7). On the whole, Tauism has exercised much greater influence upon the

religions mind of the Hakkas than Buddhism, though not to the total exclusion of
the latter system. Buddhist priests are occasionally employed, but the favoured
class are the Tauists, and rather the objects of fear with strong inclination to
ridicule Buddhist priests. Whenever a Buddhist passes through a Hakkas village
all the ragamuffins of the place turn out to follow him with shouts and songs of
derision. Quite another thing it is when a Tauist priest enters a village. Then all
the little urchins scamper off to hide themselves as best they can, and even the
women turn aside for fear of the magic powers of these sorcerers. In the Buddhist

monasteries on the Lo-fan-shun (%&)%LL1) that renowned cradle of Southern

Buddhism and Tauism, there are few Hakkas to be found; whilst in the Tauist
monasteries scattered over the same mountain nearly all the monks are of Hakka
extraction. A Tauist monastery is generally considered among Hakkas in the light
of a life-insurance company or as a sort of poor-house. The rule is that every
applicant is admitted who pays down a certain sum of money varying according
to the monetary circumstances of each monastery from $15 to $30, whereupon he
is entitled to receive board and lodging in the cloister for the length of his life and
a decent burial after death, whilst his duties are simply to take part in the
ceremonies of worship every 1st and 15th day of each month and on the saint’s
day. Tauist monks do not take the vow of celibacy; they may keep their families
outside the cloister walls and spend the whole time between each meal at home.
Of course these priests do not make any pretence of particular devotion or
enthusiasm for their gods; they are commonly as innocent of any knowledge of
the doctrines of Tauism as their dumb idols themselves. Most of them cannot even
read, and spend leisure hours in carving roots of old trees, in gathering medicinal

herbs for sale, or act as sorcerers and exorcists.
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VI1(3). The Religion of the Hakkas. (Continued.)

On diving father into the tangled web of the Hakka religion we should be
careful to guard ourselves against an error into which western scholars are most
apt to fall. We should not attempt to systematize. Strict logic is all very well in
theoretical handbooks of systematic theology or philosophy, but practical life
defies logical consistency. The silly notion that every religion has one ruling idea
either theistic or atheistic, either monotheistic or polytheistic or pantheistic, and
that this clue once known unravels all the mysteries of it, finds no countenance in
practical life, and especially not in the religious life of Asiatics. Chinese religions
like Chinese politics give the lie to all attempts of logical systematizing. Their
principle is to have no principle. Thus the religion of the Hakkas appears to every
practical observer as a rude but striking piece, a piece abounding in incongruities,

a piece without unity of plan.

| remarked above (see vol. 1, p.162.) that the religious mind of the Hakkas
shows a decided apathy to the state gods, though imperial mandates surrounded
them with an halo of the most magnificent titles. This disloyalty combined with
the aversion for Buddhism and the marked predilection for the system of Tauism
which I had occasion to point out in the preceding number of this paper,
strengthened no doubt the monotheistic element in the Hakka religion. The Hakka
devotee is quite firm on this point that there is one God to whom the very highest
degree of worship is due, one God who controls the whole universe physical and
intellectual, who is the supreme ruler of all spirits and all man. All the other spirits
to whom divine worship is addressed are only subordinate agencies, exercising
indeed sovereign sway within their respective domains allotted to them in heaven,
in the air, on earth or in hell, but He watches their conduct continually. He may

interfere with their doings at any moment, and once every year-on the 24th day of
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the 12th month-they have all to appear before his throne in heaven to do
obeisance to Him, to present their reports, to receive their instructions. So exalted,
so high, above all the other spirits is this one God, that the Hakkas do not actually
worship Him, considering them-selves unworthy to appear before His august
majesty. No offerings of theirs could be acceptable to such an exalted Being.
When the Hakkas therefore say “we boors and peasants dare not personally
address the highest God,” we should understand that this is quite in accordance
with the established practice that only mandarins of high rank may wait upon the
emperor in person. The vexed question “who is God in China,” is accordingly
plain and easy as regards the Hakka community. They know but one supreme God
(_F7%)and He is the God whom they style “the pearly Emperor and Supreme
Ruler” (=& _[77). This personage was ever since the Tung dynasty looked up to
as the God above all gods. When the Ming dynasty raised the God of the North
Pole (£ or Zk_F4%) to the same rank, and nearly all the races of China
adopted the latter as the highest God or ranked both alike, the Hakkas firmly
retained their allegiance to the Jupiter of their forefathers and would not be
disturbed in their monotheistic views by any imperial mandate. Other ideas also
which among Puntis and Hoklos hindered the spread of Monotheism, as for

instance the Buddhist doctrine of a trinity(=%%) and its Tauist counterfeit (=&)

have never been able to attain to popularity among the Hakkas or to dislodge “the
Pearly Emperor and Supreme Ruler” from his exalted eminence. Remarkable also
is it that whilst the Hakkas have given to almost every inferior deity they worship
a female consort, they never speak of their highest God as having committed
matrimony, considering such a thing quite beneath His awful dignity. He is to

them identical with the supreme ruler which the classics mention.

With all these monotheistic notions however the Hakkas daily engage in
practices which are decidedly polytheistic. They daily bestow divine honours

upon an host of inferior deities. But we should not forget that according to their
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way of thinking divine worship accorded to many gods is not contradictory to the
belief in One Supreme Being, just as the obeisance made to a mandarin is not in
antagonism to the allegiance due to the person of the emperor. I will not tire the
reader with a list of all the minor deities worshipped by the Hakkas. Suffice it to
say that a complete list of those gods which the Hakkas have in common with the
other races of the Canton Province would comprise about 25 deities belonging to
the Tauist portion whilst there are only 3 personages divine from the Buddhist
calendar. The rest are the state gods enjoying, however, but small reputation

among the Hakkas.

Whilst omitting to mention these gods, nearly all of whom have been most
graphically described in Edkins’ book on the religious notions of the Chinese |
would be speak the reader’s attention for a few words on those deities which are
not, like the rest, worshipped almost everywhere in China but seem to be peculiar

to the Hakkas. The first among these is the so-called “heavenly grand-father (Ko
%). The Puntis worship heaven (ZX) on certain occasions especially imploring it
for rain during a season of drought or for cessation of long continued rainy
weather, but the divinity they invoke is termed heaven (ZX) leaving it perfectly
unsettled if it is the universe they address or the spiritual power in nature or a
personal Being. Now on exactly the same occasions the Hakkas worship in the

open fields a Being they call the heavenly grand-father( X557\ ). The Hakkas use
for the same the term Heavenly Lord (°X7). The name the Hakkas use indicates

already that they address this worship to a personal Being and we are still more
confirmed in this view by the fact that they speak of a consort of this divine
personage calling her the heavenly grand-mother (K 52%%). Be it understood that
this heavenly grandfather is the above mentioned pearly Emperor and Supreme
Ruler. All Hakkas are agreed upon this. But there is in some Hakka districts the

opinion current that this heavenly grandfather is identical with the god of thunder
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(85 /) worshipped all over China, and | have heard some learned Tauist priests
confirm this view. In other Hakka districts however I have met with a different
explanation which seems to me more plausible. Many Hakkas declare the
heavenly grand-father to be identical with the deity they all worship under the

name the heavenly spirit (K fH). Agreeably to the inconsistency | above

mentioned as a characteristic of Eastern religion the same people who consider
the pearly Emperor to be the absolutely highest God place this heavenly Spirit
sometimes above that grand personage, or use at least in addressing the heavenly
Spirit attributes and epithets which properly speaking belong to the pearly
Emperor alone. Theoretically they allow that the latter is the highest God but
practically they to the contrary. Now this heavenly Spirit is worshipped by the
Hakkas in the open court-yard -- which forms the centre of the ancestral ball -- on
the first and fifteenth day of every month, on which occasions frankincense and
tea are offered to him. The same ceremony is performed on new year’s day, also
at weddings and funerals. On the latter occasion offerings are made in each corner
of that open court yard, on towards the East, a second towards the South, a third
to towards the West, and a fourth towards the North. It is remarkable certainly that
Puntis and Hoklos, who have the same ceremonial, address this worship simply to
heaven (°X;) having apparently lost hold of the theistic notions pervading the ritual

of the Hakkas.

(To be continued).

Canton, Nov. 1868 E. J. EITEL.

VI1(4). The Religion of the Hakkas. (Concluded. )

Another god peculiar to the Hakkas is one of their lares rustici called the
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Lord over the ridge of the rice-field (FHBE{H/Y) A few days after the first harvest

has been brought home, generally about the fourth month, a feast is prepared in
each family dwelling. Plenty of pork, fish and fowl is cooked and a kind of rice

dumplings (K &ft) prepared. These provisions are then put into baskets gaily

decorated with red ribbands and carried to some one of the fields belonging to the
family. On arrival there the offerings are put on the ridge separating two fields,
and then two or three clods of earth are dug out of the ridge and piled up one on
the top of the other. The little heap thus formed is looked upon as the
representative of the deity to which the offerings are made. Sometimes they
mould it into the shape of the human body, but in any case they address this heap
of earth as the lord over the ridge of the ricefield(FHFE{HZY.) When all the
offerings are properly arranged candles and incense are lighted and a salute of
crackers fired, after which an extempore prayer of thanksgiving for the last
harvest and invocation of blessing for the next is under many prostrations
addressed to this deity. Some more crackers are then fired, the offerings quietly
replaced in the baskets and carried home to be eaten there. The same ceremony is
performed after the second harvest, usually on the second day of the eighth

month.

I may as well mention here the way in which the other lares rustici,
Pak-kung({H22{H%£) and Sha-kung (/31 £E), are worshipped by the Hakkas.
For though the other races of the Canton Province worship them too, there are

some slight differences in the ceremonial which are peculiar to the Hakkas.

The Puntis for instance worship Pak-kung mostly in the ancestral hall and
have no fixed time for it. Different it is with the Hakkas. They in variably plant at
the back of their houses or villages some trees, at the foot of one or two of which

they erect a stone believing that to be the residence of a spirit called Pak-kung ({5
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7N\) with his consort Pak-p’o ({HZ£.) Whenever any of the villagers buys a pig he

comes to this place and offers a sacrifice. The same ill done before going to the
market in order to sell a pig. On the third day of the second month all the villagers,
whether breeding swine or not, assemble before that stone to celebrate the
birth day of Pak-kung by eating in common a meal under the trees. Sometimes
however instead of having a meal there they divide some pork on the spot and

each takes his portion home to eat it in private.

Similar is the worship of the other member of the lares rustici, the Sha-kung

(1Y) and his wife (11 £.) Twice a year, on the occasion of the mid-autumn and

midspring festivals, a messenger is sent round by the elders of each village to
collect contributions of money from each family. The whole of the money thus
collected is then used for the purchase of a quantity of fresh pork to be boiled near
the altar of Sha-kung, which is always in the open air close to the village. If the
subscriptions have been liberal some wine also is purchased. When all is ready, a
signal is given by the beating of a gong or a drum, and immediately all the
villagers, men women and children, hasten from their houses to the altar. They
bring their own bowls and chop-sticks, some mate also for the children when the
grass is damp, for all squat down on the lawn round the altar of Sha-kung,
whereupon the distribution of pork, congee and wine begins under the direction of
one of the elders, who with the subscription list in his hand controls the work of
distribution. No matter how large or how small the sum contributed may have
been each family receives as many portions as it reckons heads or rather mouths.
The groups thus scattered over the lawn and under the trees surrounding the altar
peacefully partaking of their simple food, and consisting of people of almost
every age from the sucking babe to the old man with silvery locks are most

picturesque.

The more so as these meals are usually held at sunset when the last rays of
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the setting sun throw their fantastic light over the landscape.

The religious ceremonies which the Hakkas observe at weddings and
funerals are pretty nearly the same as those which are in vogue among the other
races. One peculiar ceremony however which | have met with in some Hakka
districts deserves notice. The evening after a funeral has taken place in a family
the nearest relatives of the deceased assemble, put a number of dumplings into a
basket, and make a large torch of straw which is lighted by the fire on the hearth.
All walk then in solemn procession out of the house, the torchbearer taking the
lead. Behind him walks a man carrying the basket with dumplings and he is
followed by the rest of the mourners. On arrival at the grave the dumplings are put
on the ground whilst each of the mourners worships the spirit of the deceased by
many prostrations and long continued wailings. A deep hole is finally dug in the
grave, into which the burning torch is thrust and immediately covered up with
earth, whereupon the whole party return home, not failing to take the dumplings
with them to eat them there. This ceremony is considered to be of great advantage
to the spirit of the deceased, enabling him to find his way with the help of the

torch through the dark entrance-gate of Hades.

In this connection another strange custom may find a place here, though it is
practiced among Puntis as well as among Hakkas. It will show the strong belief
these people have in the immortality of the soul and the reality of the other world.
If a little buy dies before his parents have succeeded in finding a wife for
him-early engagements are the rule-they enquire among their neighbours and
friends if any of them have lust a girl of the same age. If a corresponding case is
found the parents of the two dead children enter into a solemn
marriage-engagement on behalf of their offspring, minutely observing all the
ceremonies customary on such occasions, as if bride and bridegroom were alive,

and believing thereby to unite the spirits of the two children in actual wedlock
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wherever they may be.

Beside the few gods mentioned above as peculiar to the Hakkas there is
another element in their religion not the less characteristic. This ill the constant
dread they have of demoniac influences, a dread that follows them on every step
and induces them to ascribe all sorts of calamities, especially illness, to the direct
agency of evil spirits. I will give a few examples. Every year on the third day of
the first month the Hakkas sweep their houses, throw the refuse out of the door
together with three sticks of incense and some fictitious paper money and recite
whilst doing so these words: "poverty devil be gone ! poverty devil be gone!” By
this ceremony they hope to keep poverty out of their houses. If a Hakka has to go

out late at night and is at all of a timid temperament he writes a certain character

designating a dead demon (ﬁj) on a slip of paper, throws it on the ground, and
stamps on it with his feet. No demon will then dare to dodge his steps or to do
him harm in the darkness. If a man has sore eyes he takes a piece of paper of a
yellowish colour and writes on it with a white pencil dipped in ochre the
following words. “Red-eyed demon! red-eyed devil! | can tell you where you
are from, you are from the Loh-yang district in Tsing-chau, where you used to
sweep the Boor in the family Ch'in. Some dust has got into my eyes and
transformed itself into a red-eyed devil Now 1 tell you plainly you shall not hurt
me again for a hundred thousand years. " The paper with this inscription on it is
then suspended over the house door, and the sick man's eyes-it is believed-will
forth with get well. A shorter form is to write on a slip of paper the following
words. "A man from Tsing chau has come to get money for buying papaya.
Most urgent | most urgent I'" The paper is likewise suspended over the dour and

has the same effect.

The religion of the Hakkas is, like that of all Chinese races, strongly

saturated with Sabaeistic ideas, as the occasional worship of sun, moon, and many
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stars or constellations of stars shows. Thus for instance the notorious gong and
drum beating nuisance generally taking place on the occasion of an eclipse of the
sun or moon is as common among the Hakkas as elsewhere They also worship
like the rest of the Chinese the god of the north-pole JL:7, the gods of the

southern and northern measure(fg 1L} 2), the two gods of literature(™2 £ and
ek &) and a god of wishes(H4 5 &2 7 ),all of which are representatives of certain

stars. Likewise they worship in cases of illness and especially in the case of a

child falling ill one or more of the following five planets Venus (& £) Jupiter (/K
£ Mercury (K &) Mars(Ck &) and Saturn (4-&)** There are however some

instances of worship addressed to the sun and moon which | believe to be peculiar
to the Hakkas, at least as regards the ceremonial adopted in these cases, | will give
two examples.. When a Hakka is ill he prepares a. sacrifice .consisting of incense,
candles, fruit, and wine and offers it to the sun either in the open air or-but
seldom-in the open courtyard of the ancestral hall. It is essential. in this case to
make the necessary prostrations towards the East. This ceremony is especially
performed by children who are sick or of delicate health, and it is sun will then
strengthen the child. On the evening of the mid-autumn festival (the fifteenth day
of the eighth month) a sort of dumplings, to which the shape of the moon is given,
to which the shape of the moon is given, are offered to the moon together with
some fruit, and same ceremonies are observed and the same results expected as on
the occasion of a sacrifice to the sun. It is especially done by or on behalf of
children who are ill. There is a superstitions belief connected with the appearance
of the moon in the night after the mid-autumn festival. It is said among the
Hakkas that if clouds cover the moon before midnight it is a sign that the price of
salt and oil will rise; if there are clouds covering the moon sometime after

midnight, then the price of rice will be excessively high that year.

1 Old people worship Canopus ( A _£) to prolong their lives.
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In conclusion | give | give a description of a curious ceremony very common
among. Hakkas. If a child suddenly falls ill without any apparent cause it is
generally considered that the child suddenly falls ill without any apparent cause it
is generally considered that the child must have got frightened. But how is it to be
found out what it was that did the mischief? The mother or grandmother of the
child takes an egg, a bowl full of rice, and a jacket of the child’s nicely rolled up,
and spreads these articles before the niche which may be seen over every hearth
and which is sacred to the god of the hearth(=]ap %) She burns some

frankincense there, repeating for some time the following words “what was it that
frightened my child? Help and protect it, god of the hearth!” Then she utters three
times the name of the child adding each time the following words “come back to
the bed-room, sleep with thy father and mother.” Whilst repeating these words she
carries the egg, the rice-bowl, and the jacket into the bed-room and deposits them
on the bedstead near the pillows on the place which is sacred to the god and
goddess of the bed, the so-called bed-grandfather and bedgrandmother (FRBEE/Y,

KPR Z£.) She again burns some frankincense and on the second and third day

she repeats the whole ceremony again in the way described above. On the third
day after having lighted the frankincense before the god and goddess of the
bedstead she smashes the rice bowl and the egg. The broken pieces of the bowl
and the contents of the egg are then carefully examined and show-by some stretch
of imagination-to the eye of the old woman some similarity in shape or figure
either to the dog or the buffalo or the horse &c. that frightened the child. In
accordance with the result in each case the mother then gets either a hair of that
dog or that buffalo or that horse &c. and fastens it somewhere on the child’s body,

whereupon the child-it is believed-will immediately get well.

Canton Jan.1869. E. J. EITEL.
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An outline history of the Hakkas?2

It is but quite lately, through the famous Tai-ping rebellion, that the Hakkas
have obtained a place in the annals of the Middle Kingdom. Before that time no
historian ever mentioned them as far as | am aware. Neither is there among the
popular literature of the Hakkas any record of the previous history of their race.
There remains however, beside the few items which oral tradition handed down
from generation to generation, a source of information, though a very scanty one,
from which | propose to construct a short sketch of the early history of this

remarkable race.

Every clan among the Hakkas has its genealogical records or family registers,
and in many of these registers are found short notes giving the names of the
respective emperors under whose reign the clan migrated from one place to
another. A careful investigation and comparative study of a large number of such
family registers enable me to trace the history of the people, now called Hakkas,

from the third century before Christ to the present day.

Both oral tradition and these genealogical records agree in pointing to the
North of China as the original home of the Hakkas, where, it is said, they were
located at the close of the Chow dynasty (B.C. 255). Most family chronicles,
which | examined, mention the province of Shantung as the original
dwelling-place of their forefathers. A few refer tithe borders of Shansi, a very few
also to the frontier of Ngan-hwuy. All of which goes to show, that the ancestors of
the Hakkas must have been living at the beginning of the third century before

Christ in the border regions south and the south west of Shantung. This is

2 This article was written some years ago to supplement a series of :Ethnographical Sketches of
the Hakka Chinese” published in the different volumes of Notes and Queries on China and
Japan. — [ED.CH. R.]
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confirmed by the fact, that many popular ballads, which are current among the
Hakkas and form their peculiar property, contain allusion to localities situated in

those same regions.

Again, tradition as well as most of those family records mention the period
during which the Ts’in dynasty (B. C. 249-209) reigned as a time when all the
different clans of Hakkas were subjected to a general bloody persecution. This
seems to have been the first cause that the ancestors of the Hakkas adrift for their
ancient quarters in the North of China, and started them on that long continued
course of erratic wanderings which carried them, after the lapse of a thousand
years, to the extreme South and imbued their descendants of the present day with
the restless spirit of vagabonds and rovers. It is not known what brought upon the
Hakkas the wrath and vengeance of the first emperor of the Ts’in dynasty. But so
merciless was the blow that fell upon them that is said some of their clans became
quite extinct, and with a few exceptions all the remaining clans fled southward,
taking refuge in the mountains of Honan, Ngnan hwuy and Kinagsi. The dread
under which they must have been shows itself in the fact that some of their clans,
in order to avoid recognitions, altered their names. With the fall of the Ts’in
dynasty, however, their fortunes mended and in the course of the succeeding
dynasties they enjoyed not only peace but imperial protection, individuals of their
number being even raised to high official appointments, especially under the Han
dynasties (B. C. 202-A. D. 223) and during the reign of the Ts’in dynasty (A. D.
265-419).

But this very thing probably brought on the Hakkas the wrath of the dynasty
immediately succeeding. For most of their family records mention further shifting
of quarters and renewed migration at the time of the down-fall of the Ts’in
dynasty (A. D. 419). Even the few tribes of Hakkas that had, in spite of
persecution, faithfully clung to their native mountains in Shantung had to flee
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now to the South of Honan. There seems to have been about this time a general
stampede among the different Hakka clans which carried some of them even into
the mountainous regions in the south-east of Kiangsi and to the very borders of

the Fokien province.

The rise of the T'ang dynasty (A. D. 618) compelled the Hakkas again to
strike their tents. This time, it would seem, a separation took place; the majority of
their clans taking refuge in the mountains of Fokien, whilst a few hovered on the
high mountain chains which separate the Kiangsi and Kwangtung (Canton)
provinces. Under the two Sung dynasties (A. D. 960-1278) the Hakkas are
reported to have enlisted in very large number as volunteers in the imperial armies.
They became now, what their previous history and their inborn bravery eminently
fitted them for, the lansquenets of China, and tradition records the heroic death
which thousands of them suffered at Yai-shan (West of Macao) together with

Tien-tsung the last prince of the Southern Sung dynasty (A D. 1279).

Since the rise of the Mongol dynasty (A. D. 1280-1333) the Hakkas seem to
have made their first appearance within the borders of the Canton province. But
they do not appear to have settled down there permanently or in large numbers till
the beginning of the Ming dynasty (A.D. 1368) when disturbances in the Fokien
province compelled those Hakkas, whose ancestors had peaceably been settled
there for centuries, to take refuge in the Canton province. So overwhelming were

the numbers of

Hakkas issuing from Fokien into the Kiaying-chow prefecture, that they
drove everything before them and took exclusive possession of the whole of
Kia-ying-chow, which to the present day forms the headquarters of the Hakka
people. About the same time when the Hakkas entered the Canton province from
Fokien, an influx of Hakka clans from Kiangsi took place into the districts
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northwest of Kia-ying-chow.

The Hakkas found pleasant quarters in the Canton province. But the roving
spirit that possessed their ancestors would not let them rest. Besides, the Hakkas,
being not only an industrious but also an exceedingly prolific race, soon found
their quarters in Kia-ying-chow and in the neighbouring districts of the
Hwuy-chow and Chau-chow prefectures too narrow. Numbers of them pushed
farther into the heart of the Canton province, either wandering about on the tramp
as stone-cutters, barbers or blacksmiths, or settling down here and there, first on
uncultivated land and tilling that, then recruited by fresh contingents from
Kia-ying-chow encroaching upon the fields of the Puntis, and gradually gaining
ground by continual feuds with them. The outbreak of political disturbances at the
beginning of the seventeenth century gave a new impetus to this movement, and
about the year 1730 A. D. hordes of Hakkas poured into districts oven to the west
and south-west of Canton, settling down especially in the Fa-yuen, Hoh-shan and
Sin-ning districts. Since the reign of the emperor K’ang hi (A. D. 1662-1723) the
native authorities in the Canton province began to employ Hakkas wherever they
could not trust Puntis or Hoklos, and Hakkas were now largely engaged to
cultivate the fields belonging to the military establishments. In the time of
Kien-lung (A. D. 1736-1796) large numbers of Hakkas were enlisted even under
the favourite “eight banners,” a Tatar division, in which the Hakkas have ever
since been retained in considerable force, being passed off and by many mistaken
for veritable Tatars. In consequence of such services rendered to the government,
the Hakkas obtained admission to the lower ranks of the government service and
even to the competitive examinations for literary and military degrees. Individual
Hakkas were thenceforth occasionally entrusted with official posts as district
magistrates or prefects. The Puntis however resisted this intrusion so vehemently
that the Hakkas only succeeded in retaining this privilege by sending a deputation

to Peking and laying their grievances at the foot of the throne.
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But the most important epoch in the history of the Hakkas opened with the
rise of the Taiping rebellion. I do not propose here to fellow the fortunes and
misfortunes of these rebels, whose exploits have become a matter of history.
Suffice it here to state that the whole Taiping rebellion, from its first faint
beginning in Kwangsi to its suppression through the fall of Nanking, was started,
sustained and controlled to the end, by Hakkas from the Canton province. The
rebel Emperor, his ministers or kings as they were styled, his generals and
administrators, were all Hakkas, though thousands of Chinese of other than Hakka
extraction swelled the ranks of the Taiping rebels. The fact that a handful of
Hakkas contrived to raise such a powerful rebellion which but for the ill-advised
and thankless interference of the foreign powers would most certainly have
resulted in the downfall of the Manchu dynasty, and the equally astonishing fact
that, through all the vicissitudes of their march from Kwangsi to Nanking, they
succeeded in retaining the supremacy among the ill-assorted cohorts of rebels
from all the eighteen provinces, -- these facts, | say, speak volumes for the power
there is in these rough sons of the soil. It is well-known that both the English and
French commanders came, during the last war with China, to the conclusion that
there is better material for good soldiers in these simple-minded, but stalwart,
Hakkas than in any other tribe of Chinese who contributed contingents to the

so-called “Bamboo Rifle Corps.”

A sad episode in the latest history of the Hakka race is the internecine war
carried on more recently in the southwestern districts of the Canton province
between Puntis and Hakkas. The following notes placed at my disposal by a
gentleman (Mr. W. F. Mayers,) who through his position in the Consular service
and his intimate acquaintance with some of the highest native officials was
enabled to collect trustworthy information, are a valuable contribution to the
history of the Hakkas. | subjoin these notes literally as they were written down in
November, 1868.
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“The original influx of Hakka immigrants into the Districts West of the
Canton River and South of the West River is said to have taken place during the
reign of the Emperor Yung-cheng (A. D. 1723-1735), since which period, by their
industry and thrift, they have become possessed of much of the land formerly
owned by the Punti clans, to whom the original immigrants became hired
labourers. For very many years clan fights have been common between the two
races, but the mutual antipathy grew to a climax after 1854, in which year the
Hakka clans located there remained for the most part faithful to the Government,
during the rebellion which was largely joined by the Puntis until suppressed by
the Viceroy Yeh. At this time, Hakka and Punti clans dwelt interspersed over all
the S. W. districts, notably Sun-hing, Sun-wui, Yan-p'ing, Hoi-p'ing, Hoi-ming
and Hok-shan, after the suppression of the Hung-t'ow rebellion, the ill-feeling
between the two races took the shape of an internecine warfare, in which the
authorities were powerless to interfere. Up to the year 1860 little was heard by
Europeans of this obscure contest, although attention was drawn from time to
time to its existence through the discovery of shipments of arms and even the
despatch of armed steamers from Hongkong to assist one or other of the
belligerent parties. The Hakkas, greatly outnumbered by their foes, were gradually
driven from their homes and villages, and formed wandering bands of from a few
hundred to many thousands in number. During 1862 the contest in the Western
districts was at its height, and Imperial authority was entirely suspended in several
districts. Toward the end of that year large bodies of the Hakkas were driven
toward the coast, and fell upon the fortified town of Kwang-hai, westward from
Macao, which they stormed and occupied for a considerable length of time, until
driven out by an Imperial force cooperating with the Punti clans. This was the first
overt act of official interference in the contest.

“The number of wandering Hakkas was at this time estimated at full 200,000,

but famine and pestilence rapidly thinned their numbers, whilst thousands wore
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carried off by Punti incursions and sold to the crimps for “exportation.” During
1864 the remnants of these wandering outcasts, who had become half-banditti,
half-refugees, were collected at various points in the mountains of the Western
Districts, such as No Fu, Kum Kai, Ng Hang, and Chek Shui. Here, amid the
security of mountain fastnesses, they established little Republics, in which they
tilled the ground, built habitations, and defended themselves as best they could
against the incursions of their Punti enemies, who beleaguered every pass.
Numberless officials, of high and low degree, were sent to seek a means for
reconciling the conflicting parties; but, whereas the Hakkas demanded only
liberty to live, whilst the Puntis steadfastly refused to 'be sheltered by the same
heaven with them," no result could be achieved. Up to the summer of 1866 matters
stood in this posture, the principal points of assembly being Ng Hang, in the Sun
Hing district, No Ki, in the Yan P’ing district, and Tsao Chung on the sea coast
beyond Kwanghai, where the more lawless bands had established themselves and

maintained relations with the coast pirates.

“On the arrival of the new Governor of Kwangtung, measures were resolved
upon for bringing this difficult question to a settlement either by force or by
persuasion, and in September 1866 a body of 8,000 troops was despatched to the
Western Districts under the superintendence of the Grain Intendant of Canton, for
the purpose of compelling the Hakkas to give up their arms and to disperse, with
which end in view a sum of 200,000 Taels. was set aside to be distributed in the
proportion of Taels 8 to each adult and Taels 4 to children and youths, with passes
and protection to enable them to reach Kwang-si, Hainan and other parts of the

country where waste lands exist on which it is hoped that they will settle.”

“In October, the Hakkas at No Ki, to the number of some 7,000, accepted
these conditions, and dispersed. The band at Ng Hung, which is very much more

numerous, than that at Ts'ao Chung will be taken in turn. The Punti clans will then
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remain in complete possession of the Country; whilst, if the intentions of the
Chinese authorities are carried out, Hakka colonies will be formed in remote
districts. It is estimated that at least 150,000 have perished within the last four or
five years. A very large number of Hakkas will undoubtedly still remain
throughout the western districts, but wherever their clans have been intermingled

with a Punti population they have been ousted and overwhelmed.”

E. J. Eitel.
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